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Preface

The manuscript for this book was forwarded to Duke University Press in March
of 2020. The pandemic was reaching the US. Europe was reporting alarming
statistics, while China, South Korea, and Taiwan were reporting their success-
ful management of the events, whether unavoidable, carelessly managed, or
planned (and by whom?). I received the copyedited manuscript at the begin-
ning of October 2020. The US had been reporting alarming statistics for several
months: infections, deaths, unemployment. Congress and the Federal Reserve
took action with a broad array of programs to limit the economic damage from
the pandemic, including lending trillions of dollars to support households,
employers, financial markets, and state and local governments. The statistics
around the planet were disconcerting. Under the circumstances, in reading a
manuscript that was finished before the shock—whatever the causes, the rea-
sons, and the origination—something arose in my consciousness that has been
in my thoughts for a while: that we, on the planet, are experiencing a change
of era, and no longer an epoch of changes. I couldn’t at that point do too much
with the manuscript, other than acknowledging that the cycle of Westerniza-
tion of the planet was decisively over. The agony will last for a few decades,
and it will not be pretty. Multipolarity in the interstate system is displacing
unipolar Westernization; pluriversality is displacing the Western universality
of knowing and sensing. This is the main argument of the book. It remains



valid to me. The pandemic only accelerated a process that is irreversible and
provided more evidence that the long-lasting consequences of coloniality are
no longer hidden under the rhetoric of modernity, development, progress,
growth, “more is better,” and “bigger is virtuous.”

The era that is closing I have dated 1500-2000. It is the era of Western-
ization of the planet, political and economic unilaterality, and epistemic and
aesthetic universality. It is exploding, and out of the debris three trajectories
are defining the change of era: de-Westernization and decoloniality provoked
the counterreformation, that is, re-Westernization. The change of era invades
and, like a whirlwind, eats into domestic and interstate politics and econom-
ics, with cultural corollaries across the board in the spheres of knowing and
sensing: from research and teaching institutions (e.g., universities and muse-
ums) to the philosophical thinking that emerges from the trenches of everyday
life-forming manifested in people’s organizing to stop extractivism, agrobusi-
ness, state abuses, uses and misuses of the pandemic, etc. The change of era is
the overall frame of the book that I render in chapter 14 as the third nomos of
the Earth. The sense of the change of epoch or era “floats,” so to speak, over the
other chapters. Hence, the book floats in the borderlands of the closing era of
changes and the opening change of era.

This book is published by a university press. It is a scholarly book. De-
colonial critical minds fear that the decolonial is surrendering to academia.
Some critics even consider that Duke University is not a proper place to make
decolonial claims. I respect those critics. Everyone is entitled to her or his own
opinion. I am not apologizing for it. Being able to interact with undergraduate
and graduate students around these ideas at Duke—but also in many universi-
ties and museums in the US, Latin America, western Europe, South Africa,
Taiwan, China, and Hong Kong—is not something that shall be rejected. Many
others are like me. Universities and museums, think tanks composed by actors
who have been through the university, and millions of people in the world,
yesterday and today, have been through state and private pedagogical insti-
tutions, from primary school to graduate and professional schools. There is
strong opposition in both universities and museums to thinking decolonially;
it is also olympically ignored in the mass media.

An increasing number of professionals today (in law, medicine, engineer-
ing, design, computing) are becoming aware of the coloniality of knowledge and
sensing, realizing how it has affected epistemology (the principles and assump-
tions that regulate knowing) and aesthetics (the principles and assumptions
that regulate taste and subjectivity) over the past five hundred years. From
1500 to 1800, Christian theology (Catholic and Protestant) regulated both
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knowing and sensing. From 1800 to 2000, epistemology and aesthetics mu-
tated into secular management, although theology never went away. The year
1800 could be taken as the year of the first drastic intramural overturning of
the modern/colonial era. Theology and hegemony and dominance split into
three secular trajectories: conservatism (e.g., the secularization of theological
beliefs), liberalism (the bourgeois system of ideas regulating politics, economy,
epistemology, and aesthetics), and socialism/communism (e.g., the dissenting
trajectory emerging from the theological wreckages). These three trajecto-
ries remained, with modulations. Since 1970, there has been an “evolutionary
drift”: neoliberalism and globalism emerged out of liberalism, but liberalism
persisted; conservatism mutated into fundamentalist nationalism (e.g., the
alt-right, neofascism); and socialism/communism has had to be reconsidered
after the collapse of the Soviet Union and the mutations of China after Mao
Zedong.

This is a brief scheme of the constitution and closing of the era of changes
(e.g., the formation of Western civilization and the Westernization of the
planet). De-Westernization and decoloniality cannot ignore Westernization,
but they do not have to obey it anymore. And both trajectories are founded
on disobedience and delinking. The change of era can no longer be captured
by adding the prefix “post-” The post- prefix is valid within re-Westernization,
the counterreformation that intends to maintain the privileges built over five
hundred years of Westernization, but it is meaningless for de-Westernization
and decoloniality. The prefix “de-” takes the field, breaking up Western univer-
sality and totality into multiple temporalities, knowledges, and praxes of liv-
ing. Neither trajectory has precedence within the era of changes (1500-1800).
But because Westernization cannot be ignored, not having precedence doesn’t
mean that both trajectories start ab ovo. The de- prefix means that you disobey
and delink from a belief in unipolarity and universality; you take what you
need to restitute that which has been destituted and that is relevant to the
arising of multipolarity in the interstate relations and pluriversality. Multipo-
larity is the goal of de-Westernization in the interstate system and the global
order; pluriversality in the spheres of knowing, sensing, understanding, be-
lieving, and being in the world is the goal of decoloniality in the hands of the
emerging global political society.! Decoloniality is not a state-led task; it can-
not be. The nation-state and the capitalist economy are today entrenched
all over the planet. De-Westernization, however, can only be advanced by a
strong state that is economically and financially solid. That is why China is lead-
ing the way in this trajectory. The current tendencies in China, Russia, India,
and Turkey to mutate the nation-state into the civilization-state are revealing
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signs of restituting what has been destituted. I am not saying that civilization-
states will be “better” than nation-states. I am just saying that most likely they
will be.

As in my previous books, my love of jazz improvisations and blues move-
ments guides the prose and the argument. There is a set of concepts that
shepherds the melody. To start with the concepts in the title, politics and
decolonial investigations: gnoseological and aesthesic reconstitutions confront
head on the epistemic and aesthetic constitutions/destitutions, not to replace
or supersede them but to reduce both of them to their own regional and de-
served sphere.? The reader is advised to uncouple aesthesis from aestherics.
While aesthetics has been circumscribed to the sphere of fine arts, and also
transposed to refer to other areas of experience involving “taste” (e.g., hav-
ing good taste in food, wine, clothes, cars, furniture, etc.) and “beauty” (e.g.,
aesthetic surgery, fashion design, an attractive—as in pleasing to the senses—
woman or a handsome man), I use “aesthesis” in its original meaning to refer
to sensing and emotioning and, therefore, inseparable from knowing and be-
lieving. Epistemology and aesthetics are two key concepts of the rhetoric of
modernity separated from each other: the first refers to knowledge and the
second to taste and beauty. I am shifting that relationship in this book. Aes-
thesis is in all and everything we do, including, of course, living and thinking.
The triad constitution/destitution/reconstitution ran parallel to modernity/
coloniality/decoloniality and to domination/exploitation/conflict, the lat-
ter singling out the triple energy that holds together the colonial matrix of
power, or CMP (see introduction, section III), and provokes the making of
and the responses to colonial and imperial differences. In their turn, colonial
and imperial differences created the conditions of border dwelling and border
thinking—briefly, of being in the world, which I highlight with the work of
Gloria Anzaldda (see introduction, section II1.3.6). To weave and make these
concepts work to reveal, on the one hand, the hidden underlying history of the
CMP and, on the other, the events, discourses, dates, names, images, maps,
etc., in the visible surface of themaric histories requires a certain freedom to let
the argument flow with the movements of the CMP and the gnoseological and
aesthesic reconstitutions of the destituted. The flow and freedom of move-
ment of improvisation in jazz and blues provide liberating energies to delink
from the linearity of English composition. Besides, I came of intellectual age
in the 1960s reading the great Argentine and Latin American essayists who
were thinking and writing before the social sciences’ regulations of thinking
were introduced with the packaging and the promises of development and

modernization.
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The Politics of Decolonial Investigations continues the archeology of Western civi-
lization that I began with The Darker Side of the Renaissance: Literacy, Territorialicy,
and Colonization (1995). Two archeological sites are the European Renaissance
(fourteenth to seventeenth centuries) and the colonial revolution, better known
as the discovery and colonization of the New World.> The two archeological
sites of Western civilization are only one of the three Greek branches. One
branch spread to the caliphate of Damascus and Baghdad; a second branch
spread to Orthodox Christianity, which reached Moscow and the Slavic area;
and the third one nourished Muslim philosophers from Central Asia (Ibn Sina),
Western Asia (Al-Ghazali), and Maghreb (Ibn Rushd). Civilizations come out
of narrative interpretations of signs of the past taken for historical facts that al-
ready carried the tag of their meaning in the present. “Western civilization” was
not a tag pegged to thoughts and deeds in ancient Greece and Rome. Greece
and Rome became the fountains of Western civilization during the European
Renaissance at the intersection of Western Christianity after the Crusades and
the loss of Jerusalem. The conquest and colonization of the New World (the co-
lonial revolution) emboldened Western Christian theologians, men of letters
and monarchs in the Iberian Peninsula and Italy, to rebuild themselves after
their defeat in the Crusades.

The excavation I venture is within neither epistemic territory (existing
knowledges and ways of knowing) nor aesthetic territory (regulation of taste,
evaluation of genius, and ranking of human activities), but the destituted exte-
riorities (see introduction, section I11.2) in the name of constituting (introduc-
tion, section IIL1) and promoting Western civilization. Exteriorities are not
ontic outsides but locations created in the constitution of the inside. What
is ontic outside is out of reach and control, but exteriority is invented to be
able to control and manage the destituted. Racism and sexism are two spheres
that affect all of us on the planet, actors and institutions that defend the con-
stituted and actors and institutions that are the targets of destitutions. Today
the US sanctions in all directions are sanctions projected to the exteriority
to secure the constitution of Western civilization. If China, Russia, and Iran
were ontically outside Western civilization, sanctions would be a moot point.
They are not outside but in exteriority. This is the work of the imperial differ-
ential. If Black people and transsexuals were ontically outside, there would be
no problem. But people thus labeled are placed in exteriority and subjected to
domination. This is the work of the colonial differential. Not only countries
and regions (underdeveloped, Third World, emergent) are destituted to the
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exteriority, but people as well. Racism and sexism are the energies moving the
destitutions of people to maintain the privileges of whiteness and heteronor-
mativity. Racism and sexism are problems of whiteness and heteronormativ-
ity although they appear to be problems of people of color and transsexual-
ity.* However, countries and people destituted to the exteriority of the system
never quietly accepted the unilateral decisions of actors and institutions self-
endowed with the privileges to destitute. The Politics of Decolonial Investigations
walks on the paths already opened by the many in the Americas, Africa, Asia,
former Eastern Europe, and southern Europe whose thoughts and deeds were
propelled by the dignified anger engendered by all levels of destitutions.

The original idea for this book came from Francisco Carballo of Goldsmiths,
University of London. The story goes like this: Francisco and Luis Alfonso
Herrera Robles from the Universidad Auténoma de Ciudad Juarez, Ciencias
Sociales, in Mexico, coedited a book (Habitar la frontera: Sentir y pensar la descolo-
nialidad, Antologia: 1999-2014, 2015) collecting several of my articles in Spanish
into a volume published by CIDOB (Barcelona Centre for International Af-
fairs). Shortly after the three of us met in Barcelona for the book’s presenta-
tion, Francisco suggested a similar volume with articles published in English.
We met in Lisbon in April of 2015 and worked on a preliminary list of articles,
outlining a rationale. Francisco would write the introduction while I revised
the articles, providing short descriptions of when, where, and why the article
was published, similar to what we did for the book published by cIDOB. We
completed the job and submitted the manuscript to Duke University Press
as a proposal to external evaluators. The proposal received positive reviews,
but unfortunately Francisco ran into personal problems, preventing him from
completing the planned introduction. The Duke University Press editor rec-
ommended that I go ahead with the book without the introduction.

When I reread all the articles to outline the rationale for the collection, I
came to realize that the articles written between 2000 and 2019 were intermin-
gled with the publication of the following works: Local Histories/Global Designs:
Coloniality, Subaltern Knowledges, and Border Thinking (2000), reprinted with a
new preface in 2012; the afterword written in 2003 for the second edition of
The Darker Side of the Renaissance: Literacy, Territoriality, and Colonization (1995);
the publication of both The Darker Side of Western Modernity: Global Futures,
Decolonial Options (2011) and The Idea of Latin America (2005); and, last but not
least, the publication in 2007 of a long essay, “Delinking: The Rhetoric of Mo-
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dernity, the Logic of Coloniality and the Grammar of De-coloniality,” which
was rewritten in Spanish and translated into German, Swedish, Rumanian,
and French. The fact that it was translated into several languages is due, in
my understanding, to the essay’s personal summary of the school of thought
already recognized by the decolonial compound “modernity/coloniality/
decoloniality””® These basic assumptions of the decolonial school of thought—
that there is no modernity without coloniality and that they both provoked
decoloniality—sprang from Anibal Quijano’s seminal article, “Coloniality and
Modernity/Rationality.”

The title of this book, The Politics of Decolonial Investigations, has its reason.
[ intentionally avoided “research,” which in the humanities is a term borrowed
from the hard sciences. The Cambridge Dictionary offers this general definition:
“a detailed study of a subject, especially in order to discover (new) information or reach a
(new) understanding” (emphasis added). The examples following the definition are
extracted from the hard sciences. The humanities have recently also borrowed
“lab” from the hard sciences. I surmise that borrowing terms from the hard
sciences makes the humanist feel more serious or rigorous, perhaps even sci-
entific (see chapter 14), while at the same time surrendering to the hegemonic
coloniality of scientific knowledge. I disagree. By reconstituting “research”
into “investigation” (and taking the first step into gnoseological and aesthesic
reconstitutions), I am restituting a term in the family of the humanities des-
tituted by the clout of scientific “research.” Edmund Husser] titled his work
on logic Logical Investigations (1900). Ludwig Wittgenstein titled his own Philo-
sophical Investigarions (1953). If we search for “Sherlock Holmes” on the web, we
will find many entries relating Sherlock Holmes to “investigations.” Holmes’s
investigations are neither academic nor scholarly nor scientific. Investigations
are needed when a problem has to be solved or a question to be addressed. His
strategies have impacted many fields beyond the academy. Here is an example
from an organization called the Nonprofit Risk Management Center:

Recently, many of our clients have focused on increasing their readiness
to respond to and manage employee complaints, workplace investigations,
and employment practices liability (EPL) claims. . . .

While Sherlock Holmes may not be an inspiration for proper work-
place etiquette in the 21st Century, his techniques may be useful as you
reflect on how your entity manages workplace investigations. Keep in mind
that conducting effective and ethical investigations of workplace issues and
employee complaints could reduce your organization’s exposure to EPLI
claims.” (Emphasis added.)
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The Politics of Decolonial Investigations takes from Sherlock Holmes his passion to
“reveal the mystery” beyond academic strictures. The mystery that decolonial
investigations seek to reveal is the foundation, transformation, management,
and control of the colonial matrix of power (CMP), from its foundations in the
sixteenth century to artificial intelligence in the twenty-first. This matrix has
been fueled and run by “coloniality of power,” the will to control and domi-
nate, embedded in the politics of Eurocentric knowing. Decolonial investiga-
tions are fueled instead by the will to “reveal the mystery of the cMPp,” disobey-
ing epistemic and aesthetic dictates by taking on gnoseological and aesthetic
reconstitutions (see introduction, section III).

In the preface to The Darker Side of Western Modernity, I wrote that the book
came to be the third volume of a trilogy that was not planned as such. The first
part was The Darker Side of the Renaissance and the second was Local Histories/
Global Designs. 1 realized that the articles that Francisco and I had selected
began to look like the fourth volume of a tetralogy as they showed the back-
story of the trilogy. I made some adjustments, replacing some of the original
articles and adding a few. At the end of the day, the title Decolonial Investigations
sounded the most appropriate, for literally that is what the articles originally
were: decolonial investigations in the framework of modernity/coloniality
which at once enacted decolonial thinking in search of decolonial praxes of
living.®

What all of this means, and what becomes more transparent in chapters 11
to 14 and the epilogue, is that the constitution and hegemony of Western
knowledge, along with its regulations of knowing, which together imply the
regulation of subjectivity, shall all be questioned for their assumptions (the
enunciation) rather than their content. Consequently, to reconstitute know-
ing and sensing requires starting from non-Western genealogies of thoughts
or from Western concepts sidelined by the rhetoric of modernity, like gnosis
and aesthesis. To put it more bluntly: reconstitution demands a departure, de-
linking from Western cosmology, in its theological and secular foundations, in
which all knowledges—including scientific ones—are embedded. The shift is
accomplished by moving toward non-Western cosmologies, the foundations of
their praxes of living and sensing that have been and continue to be destituted
by Western cosmology with its epistemic and aesthetic weapons.” And by dig-
ging into the basement of Western cosmology to recover destituted concepts
and histories, as was the case with gnosis and aesthesis (I come back to gnosis
in the introduction). In this volume, aesthesis is unpegged from aesthetics in
two ways: it refers to (a) the realm of the senses, beliefs, and emotioning, where
“art” is one aesthesic sphere, and (b) sensing underlying science, mathematics,
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philosophy, and theology since the actors are human beings and the rational-
ity of their arguments cannot be detached from the subjectivity that animates
what they are doing. However, in these spheres of knowing and understand-
ing, the aesthesic dimension was destituted and silenced by the privilege of the
rational and the epistemic.'® Quijano synthesized this situation in the title of
his foundational article, “Coloniality and Modernity/Rationality.”

Consequently, the volume that the reader has in her hands is no longer
a collection of published articles but a new volume all its own. Every original
article has been drastically revised and rewritten while maintaining its original
idea and the main thrust of its argument, which required further investiga-
tions on the topic of each chapter. The Politics of Decolonial Investigations is di-
vided into four parts, including an introduction and an epilogue. And it goes
like this: the introduction is the most recently written piece, and it came about
after all the previous considerations. In it I revisit basic concepts of the schools
of thought identified as modernity/coloniality/decoloniality, and I outline the
history, the structure, the levels, and the flows of the CMP. I also revisit my
own previously introduced concepts, such as colonial/imperial differences,
border thinking, and epistemic/aesthesic reconstitution—all of which provide
an overall analyrics of the CMP’s contents (the said, the enunciated) for chap-
ters I to 10. Chapters 11 to 14 and the epilogue tackle rerms (the saying, the
enunciation) and work on paths for decolonial reconstitutions.!

Part I, “Geopolitics, Social Classification, and Border Thinking,” explores
diverse ramifications of race/racism, starting from Quijano’s distinction be-
tween social classification and social class, the making of racism as a founda-
tional concept of modernity/coloniality. Racism is a problem created by the
classifier; it is not a problem created by the classified. Hence, race is an episte-
mological, not an ontic, question. That means there is no “race’” in the world
beyond the “concept of race”: race is a concept that serves to classify human
beings according to preselected features: blood, skin color, religion, national-
ity, language, primitive/civilized, economic world ranking (developed/under-
developed), etc. The concept of race is a classification upon which racism was
construed. I explore this point in chapter 1. In chapter 2, I turn to how race
and racism work in the constitution of the CMP, from the sixteenth century
to today. Foregrounding the classifiers that established complicities between
Islamophobia and Hispanophobia, I argue that race/racism was a determinant
in the constitution of the CMP and its power for destitution. In chapter 3 I
look at the economic and political consequences of racism, connecting the
African slave trade in the colonial foundation of modernity to the Holocaust
in the first half of the twentieth century. I argue that the modern/colonial slave
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trade operated by doubly subjective transformations. Slave traders and planta-
tion owners assigned to themselves the privileges of taken human beings as a
commodity (and for that, racism was a useful concept). In turn, the enslaved
persons lost their dignity and self-esteem. Enslaved persons were, for traders
and plantation owners, commodities and, therefore, dispensable or disposable.
Five hundred years later, the Holocaust introduced the political dimension of
disposability: bare lives. Bare lives were not commodities but persons whose
legal rights had been disposed. State politics took the place of slave traders and
plantation owners. At the end of the twentieth century and in the first decades
of the twenty-first, economic and political dispensability of human life worked
together in the bodies and lives of immigrants and refugees in Europe and
the United States. Colonialism ended but coloniality has persisted. The last
chapter of part I tackles the race question in the historical foundation of the
nation-state in nineteenth-century Europe and its impact in the concurrent
foundation of Zionism in the creation of the nation-state of Israel. The com-
mon element of all nation-states’ form of governance is a care for the nation
more than for human beings. These four chapters are connected through the
geopolitical scope of racial classification, the colonial difference that sustains
racial classification, and border thinking as decolonial perspectives of racism,
geopolitics, and social classification.

Part II, “Cosmopolitanism, Decoloniality, and Rights,” is connected with
part I by the following question: who speaks for the human in human rights?
I have explored this question in an article published elsewhere.!? The basic
presupposition, outlined in part I, is that race and racism are—as I just said—
epistemic, not ontic, matters. Or, if you wish, they are ontological matters that
cannot be dealt with empirically. Which means that race and racism came
about from epistemic classifications of the ontic signs (like blood or skin color).
Consequently, those who control knowledge have the privilege of projecting
an institutional image of the “real” that hides that the real is an epistemic
projection. Chapter s explores the difficulties and restrictions that cosmopoli-
tanism has to overcome racial dehumanization and racial discrimination as
well as dehumanization embedded in the concept of human rights, an issue I
explore in more detail in chapter 12. Chapter 6, “Cosmopolitanism and the De-
colonial Option,” connects with the issue of globalism/globalization explored
in chapter § and with the problem of the nation-state explored in chapter 4. In
chapter 6 I investigate the vogue of cosmopolitanism in North Atlantic schol-
arship that succeeds the decades of the vogue of exploring nationalism in the
1980s. The question raised in chapter § is that the cosmopolitan trend in phi-
losophy runs parallel with the trend of globalization in the social sciences. In
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chapter 7, I come back and expand on the question of rights explored in chap-
ter 5 and argue that, seen from the experience, history, and perspective of the
former Third World, the demands for “living” rights extend beyond “human”
ones to the rights of our Earth since life—decolonially speaking—cannot be
detached from the limited and restricted sphere of human life.

Part III returns to the geopolitical question focusing on the formation and
transformation of the modern/colonial world order from 1500 to 2000, ap-
proximately, or for the period of Westernization of the planet. This is the era
of the second nomos of the Earth and the epoch of changes when “newness”
and “post-” are key markers. In chapter 8, I argue that around 2000 the signs of
a shift from the Western to the Eastern Hemisphere were noticeable, and 9/11
was a signpost that legitimized the counterrevolution I call re-Westernization,
motivated by the closing of the cycle of Westernization (1500-2000)—initiated
with the colonial revolution in the sixteenth century—and the imperative
to contain de-Westernization, with China, Russia, and the other BRICS lead-
ing the way at the time. However, after the weakening of BRICS following
the judicial coup in Brazil and the election of Jair Bolsonaro as president, de-
Westernization had three pillars in the cRI (China, Russia, and Iran) and a
monumental mover, the BRI (Belt and Road Initiative). I continue this discus-
sion in chapter 9 in a conversation with Christopher Mattison, who at the
time of the conversation was assistant director of the Advanced Study Insti-
tute of the University of Hong Kong, where I was a research fellow for a semes-
ter. | mention these details because the conversation was conducted during
the first semester (January-June) of 2012 in the living experience and atmosphere
of East Asia and the spirit of rebalancing the change of hands in Hong Kong
in 1997. I traveled to Beijing, Shanghai, and Singapore during the semester,
and the sense of de-Westernization became palpable to me (I sensed it; it was
something different rather than reaching a rational conclusion over statistics
and diagrams). [ sensed that the state-led Bandung Conference of 1955 had two
outcomes: one toward the South with the creation of the Non-Aligned Move-
ment, and the other to the North, toward Singapore, China, and the Asian
Tigers. In chapter 10, I tackle the coming into being of the expression “Global
South” as successor of “Third World,” after the collapse of the Soviet Union,
when the expression “Third World” lost its meaning once the Second World
didn’t exist anymore. This exploration connects with the issues of classifica-
tion explored in part I. While in part I classifications refers to bodies, in part III
it refers to regions. Race and racism conjoin the classification and ranking of
bodies with the geopolitical classifications of the regions the bodies inhabit.
Geo- and biopolitical classifications complement each other, for it is assumed
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that underdeveloped regions of the planet (a geopolitical classification) are in-
habited by people of color who speak non-European languages and embrace
belief systems other than Christianity; and therefore men, women, and trans/
nonbinary people in these regions are ranked below their equivalents in the
First World, Global North, and Global West.?

Part IV focuses on the geopolitics of gnoseological and aesthesic recon-
stitutions by exploring in some detail the works and thoughts of José Carlos
Mariategui in the South American Andes and Antonio Gramsci in the South
of Europe. The parallel, not the comparison of their lives and thoughts (in the
sense that their thinking was entangled with their praxes of living), allows for a
better understanding of knowing, thinking, and believing emerging from their
geo-body locations, explored in parts I and III, in the colonial matrix of power.
Focusing on Sylvia Wynter, chapter 12 examines the meaning of being human:
when and for whom. When an Afro-Caribbean woman from the Third Word
(or the Global South, if you prefer) asks, “What does it mean to be human,”
the answers would most likely not be the same as the answer given by a white
man from the First World (or the Global North, if you prefer). The answer is
no longer a question of an abstract universal definition of “the human,” but is
affected by the geo-body political location of the answer to an abstract con-
cept created by white males of the North. Hence, gnoseological and aesthesic
reconstitutions are of the essence. Wynter’s questions and answers allow us
to reframe the coexisting perspectives on the posthuman and the inhuman
in continental philosophy and North Atlantic cultural studies. Shifting the
geography of reasoning toward the gnoseological and the aesthesic relocates
the answers to the questions that are taken up from the perspective of the
destituted who are supposed to not be properly human.

In chapter 13 I push gnoseological and aesthesic reconstitutions further,
exploring the geo-body politics of knowing, sensing, and believing introduced
in chapter 11. This time the parallel is between Anibal Quijano, a thinker from
the South American Andes who anchored a particular school of decolonial
thought (which has permeated my work since 1995 and the decolonial investi-
gation in this book) and for whom Mariategui was a political and intellectual
ancestor, and Edmund Gustav Albrecht Husserl, a German philosopher who
established the school of phenomenology. Gnoseological and aesthesic recon-
stitutions are here a means to redress the hierarchies by epistemic and aesthetic
relevance. The geopolitics of meaning and the geopolitics of money comple-
ment each other in the simultaneous movement, the constitution/destitution,
of the colonial matrix of power. Those hierarchies worked well in an era of
Westernization, the second nomos of the Earth, and the era of changes that
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come to light in chapter 14. In this chapter I devote my attention to the advent
of the third nomos of the Earth, to the politics of decolonial investigations,
and to the meaning of gnoseological and aesthesic reconstitutions.

Finally, the epilogue. The epilogue is a continuation of the investigations
reported in chapter 14, but in a more personal way. It is a more personal ac-
count of why the politics of decolonial investigations is necessary to shake
off five centuries of modern/colonial epistemic and aesthetic regulations. It is
also a complement to chapter 13 in the intent to redress five hundred years of
epistemic and aesthetic regulations and enforced abstract universals. And it is
a follow-up to a previous argument on epistemic disobedience, independent
thought, and decolonial freedom.

The final steps in the preparation of this manuscript coincided with the
beginning of the COVID-19 pandemic. The sense of an ending was for me doubled:
the closing of a long and consuming project of writing and editing and the
beginning of what revives the sense of an ending. The meaning of “apoca-
lypse,” as Moulay Driss El Maarouf, Taieb Belghazi, and Farouk El Maarouf
remind us, has been inscribed in different ways (movies, TV series, books) in
the popular consciousness by mass media of all kinds, as the final catastrophe
(like the one announced in 2012 following the misinterpreted Mayans’ proph-
ecy): a catastrophe of such dimensions that it leaves no one to tell the story.
However, the authors rescue the Greek meaning of the word apokalyprein:
“uncovering, disclosure and revelation”” In that sense, Francis Fukuyama’s
infamous sentence could be proven right: we on the planet may be experienc-
ing “the end of history”—the end of a history that fabricated the ontology of
the present, the slow disintegration of the CMP; the end of an era, the era of
Westernization and of the second nomos of the earth. The advent of the third
nomos is not, however, a transition as if there were only one line to transit
from A to B. That is the logic of the second nomos. The third nomos is not a
transition but an explosion: the universal does not transit but explodes into the
pluriversal; the unipolar doesn’t transit but explodes into the multipolar. That
is the mark of the change of era and of the advent of the third nomos of the
earth. By rescuing the forgotten and destituted meaning of apokalyprein, El
Maarouf, Belghazi, and El Maarouf have indeed performed a singular work of
gnoseological and aesthesic reconstitution.

The politics of decolonial investigations is indivisible from gnoseological
and aesthesic reconstitutions. These ideas are, in the last analysis, the main
thrust of this book.
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