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To the women I love the most:

Diana, divine custodian of all beings animating the forest,

and Silvana, the forest herself.
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In the forests and rivers of Bajo Atrato, a multitude of abrasive presences 
now disrupt the proper rhythms of life and death. �e spirits of those who 
were violently killed and whose bodies were not appropriately buried wander 
through the forest, as do wicked jaguars, drawn by the taste of human �esh. 
�ere are large logjams that resemble �oating cemeteries of trees and prevent 
people from pursuing the very journeys that keep their rivers alive. It is not 
uncommon to encounter snakes capable of injecting into their victims’ wounds 
a poison that pollutes the former villages and forests that warlords have trans-
formed into oil-palm plantations, and it is known that the forest is peopled 
by evil beings who, a�er having been released by powerful shamans in their 
attempt to protect communities from the raids carried out by guerrilla and 
paramilitary armies, are now wreaking havoc, drowning people and devour-
ing their noses and their �ngers.

�ese are some of the wounds that irregular warfare has engraved upon 
the territories of Afro-Colombian, Emberá, and Wounaan peoples living in 
Bajo Atrato, a region located in Chocó, on the northwestern Colombian Paci�c 
coast. Besides the most �agrant and immediate e�ects in terms of human rights 
violations and environmental degradation, war has also compromised the web 
of relations through which these peoples and myriad other-than-human sen-
tient beings weave their lives together. War, as this book discusses, is seldom an 
exclusively human experience, and we must begin to take seriously the violence 
perpetrated against the animals, the spirits, and the other-than-human beings 
that forests and rivers harbor, as the communities of Bajo Atrato already do.

How to bear witness to, and be accountable for, forest and river ecologies 
running amok and causing damage that cannot be easily tackled with the lan-
guage of human rights or environmental degradation? �is book approaches 
the question through an ethnographic investigation into the violent trans-
formations that war has produced in the relations that Afro-Colombian and 
Indigenous peoples weave with their territories, including the relations they 
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cultivate with the other-than-human beings that make up forests and rivers. 
In our understanding of war and its a�erlives in other-than-human worlds, 
what is the place that concepts such as human rights, trauma, reparation, and 
damage have? �ere is a form of violence perpetrated against Indigenous 
and Afro-Colombian territories that exceeds that which o�en is conceptual-
ized as environmental damage (e.g., depletion of natural resources, pollution 
of ecosystems, transformation of land use, and loss of biodiversity). I call 
this violence ecological as it encompasses world-making relations between 
di� erent kinds of sentient beings—including animals, spirits, rivers, and 
forests—that are all endowed with some degree of personhood and conscious 
intent. �is ecological violence compels us to look attentively at other-than-
human forms of su�ering and at those worlds in which humans are not the 
only actors, worlds in which the allocation of events to either natural or cul-
tural domains is no longer simple and neat. Who or what has been harmed, 
for instance, by the air strikes which infuriated the spirits that protect wild 
animals and who, following these attacks, decided to keep game inaccessible 
to people? Is this harm locatable in the world itself, or does it reside within 
the so-called cultural representations that certain peoples have forged about 
nature?

We must also consider the deaths of those who were never buried and 
whose pain, in the parlance of local communities, taints the land and thus 
accentuates people’s struggles to have successful harvests. Do these deaths 
express a form of collective trauma, or do they go beyond that, transform-
ing the very qualities of places? �ese types of harm force us to reconsider 
what constitutes justice and what the material grounds of reparation might 
be, particularly because these collective and intersubjective experiences of 
war challenge assumptions regarding sel�ood, bodies, the elements of life, 
the distinctiveness of humans, and, of course, the possibilities of reparation, 
recovery, and the regaining of agency in contexts of blatant violence.

My aim is to move our understanding of violence, su�ering, and justice 
out of the human rights framework and of modern multicultural dualisms 
(e.g., humans and the environment, subjects and objects, reality and beliefs) 
and to bring it into a broader web of human and other-than-human relations 
that are emerging from, and making possible, what communities in Bajo Atrato 
experience as a living territory. �e spectacle that is so o�en associated with 
warfare (massacres, humanitarian crises, power dynamics among the actors 
involved) o�en receives more attention than its delayed and dispersed forms of 
devastation and how these a�ect ecologies emerging from human and other-
than-human entanglements. �ese events through which this violence is made 
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tangible have world-making power—that is, they induce encounters, reveal 
attachments, and create horizons of possibility. �ese events may sometimes 
echo the acts of annihilation carried out by irregular armies, but they might 
also at times align with the practices that Afro-Colombian and Indigenous 
peoples employ to foster life in their territories.

What I propose is a kind of epistemic shi� regarding armed violence, one 
that enables us to see its destructive drives in terms of its world-making e�ects, 
for it is not only peoples and their cultures that are at stake when war strikes 
but also the cosmos itself. Without recasting violence as creative, it is impor-
tant to see how war enters into the composition of Bajoatrateño territories in 
the guise of a twofold movement—destruction and production—that plays 
out in a speci�c manner in this region. To show this, I bring attention to 
the relational constitution of peoples and their surrounding worlds or, more 
precisely, between Bajoatrateño communities and what they conceptualize as 
their traditional territories, a notion that encompasses a physical setting as well 
as the emplaced practices through which humans and other-than-humans 
hang together in order to create a broader community of life and death. �is 
co-constitution renders porous the divide between natural and cultural realms 
as two distinct ontological domains, a divide that is embedded in the legal sys-
tem and that has an e�ect on the possibility of understanding the experiences 
of war and therefore on the possibility of redressing its damage.

Inspired by the resurgence of ontological, posthuman, and relational 
thinking in anthropology, and standing on the shoulders of thinkers who 
have shown the fallacy of abstracting humans from other forms of life, this 
book centers relationships of human and other-than-human entanglements 
in a context of war, describing a variety of socially interwoven relations in 
which the privileged role of humans as the only actors capable of generat-
ing, embodying, and making sense of violent actions is decentered. Such an 
approach takes into consideration that human interactions with other-than-
humans are a condition of being and not a choice that one makes (Bingham 
2006; Latour 2004), that worlds inhabitable by humans are always constituted 
in relation with di� erent kinds of other-than-human Others (Haraway 2008; 
Tsing 2013), and that such a relationality creates particular connections that 
both demand and enable particular responses (de la Cadena 2015; Ogden, Hall, 
and Tanita 2013; Stengers 2005b). Although ontological anthropologies have 
been criticized for tending to reify ethnic and sociocultural identities (Ramos 
2012; Turner 2009), exacerbating issues of incommensurability among peoples 
that embody di� erent cultures (Graeber 2015; Ramos 2022), overinterpreting 
and decontextualizing concepts such as animacy, personhood, or agency 
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(Hornborg 2017), and overemphasizing Indigenous onto-epistemic con-
cerns to the detriment of the political and socioeconomic problems that these 
peoples face (Bessire and Bond 2014; Todd 2016), in this book I rely on post-
human thinking while, at the same time, remaining attuned to the historical 
and political nature of Indigenous and Afro-Colombian experiences of place 
and violence. Posthuman and relational perspectives are particularly useful 
when thinking about justice in Indigenous and Afro-Colombian territories 
because they help blur the divides between the animate and the inanimate, 
subject and object, and beings and their environments—splits that have o�en 
characterized studies of war and its a�ermath, particularly when it comes to 
Indigenous peoples. Relational, posthuman, and ontological approaches are 
also convenient for understanding the expressions of violence in these ter-
ritories as well as the entangled nature of associations that people in Bajo 
Atrato forge with beings such as snakes, jaguars, rivers, spirits, and forests. 
�e coming chapters describe how these associations between humans and 
other-than-human actors generate actions, create obligations, and provide 
logic to the vital practices through which Bajoatrateño communities foster 
life within their territories. Concretely, I ask this: what kind of justice is con-
ceivable when armed violence results in an experience shared by multiple 
kinds of human and other-than-human beings? Can an understanding of 
war that extends beyond human losses and environmental damage establish 
the conditions for a form of politics that includes the diversity of beings that 
constitute a shared world? If so, what would this look like?

My work draws from Indigenous and Afro-Colombian philosophies, as 
well as from the practices of their social organizations to defend their lives 
in their traditional land. Inspired by their struggle to transform traditional 
ideas of politics, political representation, and governance in Colombia, as 
well as ideas of land ownership and property rights, I use Indigenous no-
tions that debunk human exceptionality as compared to other living agents 
and delve into how these ideas might help us rethink the scope of justice. 
More speci�cally, I rely on Bajoatrateño onto-epistemologies that situate ter-
ritory as something other than a physical enclosure and that have success-
fully pushed for the legal recognition of Indigenous territories as victims of 
the armed con�ict. �e remainder of this introduction examines local con-
ceptions of territory, as well as a particular legal instrument that has been 
designed by the state and Indigenous peoples, and that aims to redress the 
damage that war has wrought upon these territories. But �rst a brief descrip-
tion of the ethnographic setting for my work.
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A Frontier Zone
�e scene occurs outside a nightclub situated in an exclusive neighborhood 
in Bogotá, the capital of Colombia. It took place some weeks before I trav-
eled to Bajo Atrato in 2015, and it later became a viral video. An angry and 
visibly drunk man argues with two policemen. �ey had been called because 
the man in question was threatening to come to blows with a bar employee. 
�e man taunts the police o�cers and pushes them repeatedly while they 
remain unusually stoic and unmoving. �en, the de�ant man stands in front 
of one of the police o�cers, face-to-face, and slaps him. “Don’t you know 
who I am?” he cries. �e man slaps the policeman again. “I’m President 
Gaviria’s nephew. If I make a call and talk to the General, you will be work-
ing in Chocó.” �e man’s accent and the family ties he claims to have with 
a former president reveal his socioeconomic status. Perhaps the policemen 
really fear the loss of their jobs, for they decide not to react to the abuse. In 
a country where power is still associated with lineage and skin color, the 
family name of this haughty individual assures him privileged treatment 
before the law, or at least that is what both the policemen and this young 
upstart believe. �e drunk man continues to utter his insults and threats 
while the submissive o�cers just ask him to calm down. But, as I prepared 
for my departure to Chocó, what really upset me was the fact that, despite 
being one of the most biodiverse places on Earth and a cradle of peerless 
cultural wealth, going to this region is considered a severe punishment. “I 
will send you to Chocó,” declares the arriviste several times. �e threats ut-
tered by this man (who turned out to be a liar, for former president Gaviria 
denied any relationship with him) bring to mind the designation of some 
regions of the world as places of exile and punishment for those who refused 
to recognize authority. �e British imprisoned Napoleon on Saint Helena, a 
volcanic tropical island in the middle of the Atlantic Ocean; the French did 
the same with their undesirable political adversaries on L’île du Diable dur-
ing the nineteenth and twentieth centuries; Siberia and its infamous gulags 
were instruments of political repression during the Stalinist era.

�e very idea that Chocó might be an adequate location to serve a prison 
sentence points to the role that this region occupies in the Colombian social 
and political imagination: a dreadful place to be avoided at all costs. One hun-
dred years before this incident, a local o�cial described Chocó as a “miserable” 
and “stunted” place “inhabited by wretched people who live far from God or 
the Law” (quoted in Leal 2018, 172). �ese ideas are stubbornly persistent, as 
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evidenced by the kinds of news that circulated during the week this man hurled 
his curses. Several newspapers documented the Department of Chocó’s high 
infant-mortality rates: between January and March  2015, more than twenty 
children died from diarrhea and malnutrition (Espectador 2015). It was no 
coincidence that, subsequent to the video, the United Nations O�ce for the 
Coordination of Humanitarian A�airs reported that at least 655 Indigenous 
and Afro-Colombian peasants were expelled from their land as a result of con-
stant skirmishes between paramilitary and guerrilla armies (Tiempo 2015). Al-
though it is true that violence and malnutrition are part of daily life in Chocó, 
the way in which these stories are reported—through the threats of an unscru-
pulous man, or news naturalizing poverty and violence rather than identifying 
their root causes—helps us understand what makes this region, according to 
non-Chocoano people, an unviable location. Chocó seems to possess all the 
attributes that city people consider the opposite of a desirable nation: back-
wardness, isolation, poverty, disease, violence (Serje 2005). �ese characteristics 
are constantly overemphasized by an elite class of wealthy entrepreneurs and 
corrupt politicians who see the region as a place to be exploited and depleted 
rather than cherished; as a former deputy of the Provincial Assembly of the 
Department of Antioquia (Chocó’s a�uent neighbor) declared, “Investing money 
in Chocó is like applying perfume to crap” (Colombiano 2012). It is in Chocó, 
more concretely in the region of Bajo Atrato, where my ethnography takes place.

Colombia comprises thirty-two administrative and political divisions 
called departments, which can be understood as equivalent to US states or 
Canadian provinces. Chocó is one of these departments and one of sharp 
contrasts indeed. Alongside accounts depicting the exuberance of its tropical 
rain forests, there are abundant portrayals of poverty, violence, and corrup-
tion. For instance, Chocó is one of the world’s most important biodiversity 
hot spots and home of numerous endemic life-forms (Gentry 1986; Groom-
bridge and Jenkins 2002; Mittermeier et al. 2005; Proyecto Biopací�co 1998; 
Rangel 2015), as well as the poorest department in the country. According 
to various socioeconomic indicators elaborated by the Colombian National 
Administrative Department of Statistics (dane), 80 percent of its popula-
tion lives on much less than a dollar a day; 75 percent of the people, mostly 
in rural areas, lack access to basic services such as safe drinking water, sani-
tation facilities, and schools; its infant mortality rate of 43 per 1,000 is three 
times higher than the national average (dane 2018).

Chocó has been considered, historically, a frontier zone: a volatile, law-
less place of unrestrained nature (Appelbaum 2016; Roldán 1998; Serje 2005). 
As early as the second half of the sixteenth century, Spaniards knew about the 
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existence of alluvial gold deposits along the streams of the upper San Juan 
and Atrato River basins. For the exploitation of said deposits, Spanish mine 
owners relied, initially, on the forced labor of Indigenous populations and 
then of enslaved African peoples. However, attempts at colonization en-
countered several obstacles. �e Emberá, Wounaan, and Kuna Indigenous 
populations furiously resisted the Spanish presence and, even in the cases 
when they agreed to establish commercial relations with the newcomers, 
never agreed to relocate to the kind of urban settlements (reducciones) that 
the Crown wanted to impose to enable evangelization, collection of taxes, 
and tribute (Leal 2018; P. Vargas 1993; Werner 2000). Geographical isolation 
and lack of transportation routes also proved to be challenges to the Span-
iards, for Chocó is covered with dense tropical forests.

Besides the military resistance of the Kuna, Wounaan, and Emberá 
peoples, other factors, such as their high mortality rates, their patterns of dis-
persed settlement, and o�cial mandates forbidding certain kinds of coerced 
labor of Indigenous populations, obliged the Spanish Crown, at the beginning 
of the eighteenth century, to import African slave labor to pan the streams 
for gold. �e presence of these enslaved peoples increased exponentially in 
only a few decades: from six hundred slaves in 1704 to two thousand in 1724 
and to more than seven thousand in 1782 (Sharp 1976, 21). �erea�er, o�cial 
censuses show a signi�cant decrease of this population, and although disease 
was one of the reasons, scholars (Leal 2018; Sharp 1976; Williams 2005) agree 
that manumission and marronage were the predominant factors. Before 1851, 
when slavery was legally abolished in Colombia, slaves could purchase their 
freedom by negotiating with their masters for a price. In Chocó the practice 
was quite common, for enslaved peoples were allowed to work independently 
in the mines. In 1782, for example, an o�cial census noted almost four thou-
sand of this kind of libres (freedmen) (Sharp 1976, 22). Slave runaways, for 
their part, established a group of maroon settlements along the headwaters 
of the di� erent river basins, away from the colonial gaze, where they formed 
all sorts of economic, ritual, and kinship alliances with Indigenous peoples.

Unlike other colonial mining centers in the Americas, Chocó was not 
really settled by European descendants. �roughout the colonial period there 
was not a single Spanish settlement large enough to be considered a city, so 
the Crown never appointed a mayor or a town council in this region. �e few 
settlements that did exist were scattered far apart, and they looked more like 
mining camps or commercial warehouses than like centers from whence to 
launch a permanent colonial dominion (Sharp 1976, 14). As late as 1782, one 
of the visitadores, or Spanish royal inspectors, noted during his visit to Chocó 

the Crown never appointed a mayor or a town council in this region. �e few 
settlements that did exist were scattered far apart, and they looked more like 
mining camps or commercial warehouses than like centers from whence to 
launch a permanent colonial dominion (Sharp 1976, 14). As late as 1782, one 
of the visitadores, or Spanish royal inspectors, noted during his visit to Choc



8 Introduction

that there were only eight Catholic priests serving a population of about 
twenty thousand inhabitants (1976, 130), something that, in his eyes, jeopar-
dized not only the conversion of Indigenous and enslaved populations but 
also the very attempt to civilize these territories.

In regard to the permanence of peoples of African descent in Chocó, 
historians have argued that the existence of immense forests, wetlands, and 
rivers, along with the limited presence of colonial authorities and settle-
ments, and the existence of an extractive economy heavily dependent on the 
commodi�cation of natural resources such as gold, platinum, rubber, and 
vegetable ivory, contributed to the emergence of a “rainforest peasantry” 
(Leal 2018, 12; O�en 2018)—that is, a post-abolition Black society that, unlike 
others in the colonial Americas, attained high levels of autonomy. �e capac-
ity of these Afro descendant communities to decide how to use “their bod-
ies, their time, and the spaces they lived in without having to follow orders” 
(Leal 2018, 12) hinged to a large extent upon the exchanges they forged with 
Emberá and Wounaan Indigenous peoples (Losonczy 2006a) and upon the 
knowledge they accumulated about forests, soils, rivers, and wetlands. �is 
in turn allowed these communities to develop their own subsistence prac-
tices in crop cultivation, �shing, hunting, and timber harvesting.

Chocó is known today as the Afro-Colombian department, although resguar-
dos (communal territories of Indigenous peoples) constitute almost 29 percent 
of this department’s land area (Instituto Colombiano de Cultura Hispánica 
1992). It is inhabited by about 550,000 people, 13 percent of them belonging 
to Indigenous communities, whereas 81 percent are Afro-Colombians (dane
2010). Geographically speaking, it is important to note that although Chocó 
is one of the four departments that make up the Colombian Paci�c coast 
(the others are Nariño, Cauca, and Valle del Cauca), its most important river 
and artery, the imposing Atrato River, does not belong to the Paci�c basin 
but runs through the department from south to north, disemboguing into 
the Caribbean Sea at the Gulf of Urabá (see map Intro.1).* �e lower or 
northernmost course of this river is what I refer to as Bajo Atrato, a region 
close to where the isthmus of Panama and the South American continent 
connect. Characterized by the presence of several rivers, swamps, tropical 
forests, and freshwater swamp forests, Bajo Atrato comprises three large mu-
nicipios or counties (Belén de Bajirá, Carmen del Darién, and Riosucio) and 

*   Valle del Cauca, Cauca, and Nariño comprise areas of the lowland Paci�c Coast but 
also major areas of interior highlands with primarily mestizo populations. Chocó is the 
only entirely lowland, tropical-forested, majority Afro-Colombian coastal department.
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eight di� erent river basins (Cacarica, La Larga-Tumaradó, Salaquí, Truandó, 
Pedeguita-Mancilla, Domingodó, Curvaradó, and Jiguamiandó). It is along 
these rivers and their tributaries, which constitute the main transportation 
routes, that Afro-Colombian, Emberá, and Wounaan villages are located.

In Bajo Atrato, like in most of the Paci�c region, both Indigenous and 
Afro-Colombian communities legally enjoy collective land tenure as part of 
their resguardos (Indigenous reserves) and territorios colectivos (collective 
territories of Black communities). �is land is imprescriptible (it cannot 
be taken away), inalienable (it cannot be transferred), and nonseizable (it 
cannot be sold to repay creditors), which are three key features that reinforce 
collective forms of use, enable its protection and management, and guaran-
tee intergenerational permanency. In Bajo Atrato alone, the collective lands be-
longing to Afro-Colombian communities comprise more than 6,400 square 
kilometers (4,000 square miles), an area as large as the territory claimed 
by the State of Palestine. �is region is also characterized by the presence 
of large communities of mestizo peasants or chilapos, a local term used to 
describe the peasant population that migrated from the Sinú River region, 
in the Department of Córdoba, to the greater Urabá region during the �rst 
half of the twentieth century and that in Bajo Atrato settled principally along 
the Salaquí and Curvaradó Rivers (Ruiz-Serna 2006; Villa 2013). �e settle-
ments of these mestizo peasants have been incorporated into the collective 
territories granted to the Afro-Colombian rural populations, which means 
that these mestizo peasants are members of consejos comunitarios or commu-
nity councils, local administrative bodies that watch over the protection of 
the rights of collective property and regulate social relationships according to 
customary rules. Because chilapos in Bajo Atrato enjoy collective land tenure 
and its concomitant territorial and cultural rights, I do not disaggregate these 
communities when I refer to Afro-Colombian territories. In recent years 
the name Bajo Atrato has been gaining popularity in both specialized litera-
ture and media because the historical, economic, and social processes of this 
particular region di�er from those of the rest of Urabá, an area mainly located 
in the a�uent department of Antioquia. By speaking of Bajo Atrato instead 
of Urabá Chocoano, local grassroots organizations also seek to characterize 
this region as an ethnic territory: an existential place where Indigenous and 
Afro-Colombian communities have set in motion alternative models of so-
ciety and di� erent ways of being that have been legally recognized by the 
Colombian state as Indigenous reserves and collective lands of Black com-
munities. In legal terms these reserves and collective lands are what Indig-
enous and Afro-Colombian communities refer to as their territory.
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The Land Is Not the Territory
Territory is a complex concept, the meaning of which depends on the 
sociopolitical and cultural contexts in which it is used. One way of grasping its 
intricacies is to consider the way that territory is conceived of by the Colom-
bian Constitution: a group-di�erentiated right protected by law. Colombian 
jurisprudence has made the right to territory the cornerstone of the protection 
of Indigenous and Afro-Colombian peoples. According to the Constitutional 
Court, the supreme guardian of the national Constitution, territory is “the 
material possibility for ethnic groups to exercise their rights to cultural iden-
tity and autonomy, insofar as this is the physical space in which their culture 
can survive” (Corte Constitucional de Colombia, Sentencia T-380–1993, §12). 
Understood as “material possibility” or “physical space,” territory evokes the 
conceptual elements of a substantialist ontology: it comprises the assortment 
of places that a given community inhabits and renders socially meaningful, as 
well as the natural resources the community appropriates for its livelihood. 
But as environmental and economic anthropologists have long made appar-
ent (Douglas and Isherwood 1979; Halperin 1994; Leal and Restrepo 2003; 
Wilk 1996; Wilk and Cligget 2007), this appropriation is a historical and cul-
tural process, embedded in the wider array of practices and institutions that 
make up a society. �is means that even in its very material or substantial 
dimension, territory and what is usually conceptualized as natural resources 
are not given but constructed: they do not precede the set of social relations 
and cultural values that render them meaningful.

Since the early 1980s, several Afro-Colombian organizations have suc-
cessfully espoused a de�nition of territory that emphasizes the economic 
and material resources needed to secure social reproduction. Initially, these 
organizations identi�ed themselves as peasant movements and demanded 
that the government halt the predatory activities of several timber compa-
nies that were depleting forests in Chocó (acia 2002; Asher 2009; Escobar 
2008; Perea 2012). In Bajo Atrato, such grassroots organizations called into 
question the extractivist economic models fostered by national authorities, 
making land claims and conceiving of strategies for securing land tenure under 
a premise other than that of individual private property, mainly because pri-
vate ownership was at odds with the customary use of what Afro-Colombian 
communities have historically considered to be communal forests (E. Restrepo 
2013). Although the government considered this land idle and regional environ-
mental authorities were granting it to private timber companies (Leal and Restrepo 
2003), Chocoano organizations made a twofold demand: legal recognition of 
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the lands that Afro-Colombian communities had been historically occupying 
and using, on one hand, and the implementation of sustainable development 
policies, on the other. Implicit in these demands was an alternative notion of 
territory as a place where communities had been developing unique local 
economic practices that challenged the rapacious models which were fos-
tered by the forestry industry and supported by national governments.

Another de�nition of territory emerged in the early 1990s, a period marked 
by the rise of biodiversity conservation in Chocó through Proyecto 
Biopací�co (pbp). �is was originally a million-dollar initiative founded by 
the World Bank as part of the agreements reached in 1992 during the Earth 
Summit. �e pbp was initially conceived of within a conventional scienti�c 
framework for environmental conservation and sustainable use of the re-
gion’s biological resources (Escobar 1997). However, during its implementa-
tion and following tense negotiations with Afro-Colombian and Indigenous 
activists, the pbp had to reformulate its initial goals and take into consider-
ation local forms of knowledge and cultural practices as legitimate sources 
of biological conservation (Escobar 2008). For local organizations, biodiver-
sity could not be conceived of, and even less managed, as distinct from the 
defense and promotion of traditional production systems, food security, and 
cultural practices regarding nature. Within this context, the equation Biodi-
versity = Territory + Culture was �rst enunciated (Escobar 1997). Based on the 
tenet that the knowledges, values, and experiences historically cultivated by 
Indigenous and Afro-Colombian peoples are what have favored the very ex-
istence of the diverse forms of life that the international community wanted 
to protect with their environmental projects, this alternative conceptualiza-
tion dethroned scienti�c knowledge as the ultimate guide when tackling 
pressing ecological problems. From the perspective of local social move-
ments, even the most tangible aspects of biodiversity (ecosystems, species) 
had to be understood in tandem with the history of the resistance of Indig-
enous and Afro-Colombian communities and with their struggles to main-
tain and develop life projects distinct from those of the larger surrounding 
society (acia 2002; Proyecto Biopací�co 1998). From this perspective, ter-
ritory and all its variety of life-forms emerge as the outcome of local envi-
ronmental attitudes that were nested in, and favored by, people’s historical 
and cultural practices.

�e production of the new Constitution of 1991 could be considered the 
pinnacle of the struggle for territory and environmental conservation because 
the nation recognized itself as a multiethnic and multicultural society for the 
�rst time. Accordingly, di� erent measures for the protection of ethnocul-
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tural minorities were set into motion, including Law 70 of Colombia (1993), 
which granted collective land tenure to the Afro-Colombian communities 
inhabiting the Paci�c basin. �ese lands were hitherto considered baldías: 
vacant, barren, or idle lands without owners. Some scholars (Asher 2009; 
Pardo and Álvarez 2001; E. Restrepo 2013; Ruiz-Serna 2006) have pointed out 
that, besides the recognition of rights to lands historically occupied by Black 
rural communities, the granting of these lands contained a heavily prescrip-
tive component, for the law assigned to this collective property “an inherent 
ecological function,” meaning that land grantees were required to “develop 
conservation and management practices” compatible with the principles of 
environmental protection and sustainable development (Law 70 of Colombia 
(1993), Art. 6). In political terms the constitutional reform led to o�cial rec-
ognition of these communities as ethnic groups, which means that they col-
lectively became subjects with special rights, including that of maintaining 
their culture and securing their economic and social development. With their 
land and rivers protected by law and with their cultural ancestry digni�ed by 
the state, the land traditionally inhabited by Afro-Colombian communities 
became an ethnic territory—that is to say, the quintessential component of 
their collective identities and the focus of their political actions for the de-
fense of their particular modes of being. Within this context, in the late 1990s 
and a�er, peasant movements from Chocó turned into ethnic organizations, 
and former struggles over land tenure and control of natural resources gave 
way to demands for territorial rights. �e Constitution of 1991 allowed Afro-
Colombian communities to gain political, legal, and cultural visibility, and it 
has led Chocoano social movements to articulate further political demands 
such as autonomy and self-determination in the attempt to strengthen their 
authority in matters of decision making regarding land and resource use.

�e recognition of these new ethnic identities and cultural rights did not, 
however, have an immediate impact in Bajo Atrato, for the legal multicultural 
turn coincided with the escalation of violence against Afro-Colombian com-
munities in a dramatic way. Some scholars (Alves and Costa Vargas 2017; 
Wade 2016) have argued that there was a sort of sinister agenda to displace, 
terrorize, and murder Afro-Colombian rural peoples to prevent these com-
munities from enjoying any newly acquired rights. Before the titling process 
through which communities legally delimited their collective lands could 
even begin in Bajo Atrato, the region became a major theater of war. �e fact 
that violence erupted at this juncture, e�ectively preventing the titling pro-
cess from occurring, was certainly not a coincidence. In 1997 thousands of 
families were forcibly banished from their lands by means of threats, forced 
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disappearances, and assassinations carried out by military, paramilitary, and 
guerrilla armies. During the time that Bajoatrateño communities were de-
manding that the state support the return to their land, the allocation of 
legal titles became a crucial point in the agenda of local organizations: having 
these titles meant securing a safe return to their homelands. Armed con�ict 
and forced displacement were threatening not only the newly gained cul-
tural rights but also the very lives of these communities. In such a context 
the defense of territory overlaps with the defense of basic human rights. �is 
con�uence becomes evident in the motto of the regional Afro-Colombian 
organization I worked with, ascoba (Association of Community Councils 
of Bajo Atrato). It was established in 2003 (see �gure I.1), shortly a�er most 
communities returned to their lands, assuming as its principal task “the defense 
of life in our territory.” Territory emerges then not just as a socially meaning-
ful place invested with speci�c cultural values but also as a place central to 
people’s existence. As a leader recently stated in relation to the presence of 
agro-industry and mining corporations in ancestral territories, “Territory is 
our life and life is not for sale. [Our interest is] to defend the right to be in these 
places because that is what makes us to be who we are” (quoted in Alves 2019, 
662). In this sense the political project of Bajoatrateño communities is articu-
lated around the defense of their territories, which are conceived of as the only 
setting in which their collective identities can fully �ourish. ascoba’s motto 
also exempli�es the transition that local organizations made from a strug-
gle based on class identity for the use and allocation of natural resources—
before the reforms of 1991, grassroots organizations identi�ed themselves as 
peasant organizations—to an identity based on ethnicity in which at stake 
is the protection of their existential places: Afro-Colombian organizations 
defending their traditional territories.

I �rst arrived in Bajo Atrato at the juncture of the humanitarian crisis that 
followed the forced displacement. It was 2003, and I was working with cinep
(Centre for Research and Popular Education), a nonpro�t foundation whose 
mission was to support local grassroots organizations, strengthening their 
leadership, documenting serious violations of human rights, and accompa-
nying the communities that were progressively returning to their land. For 
almost four years I lived in Bajo Atrato and had the privilege of working 
hand in hand with several leaders, traveling with them along all the river 
basins in order to design what ascoba then called an “ethno-development 
plan”: a charter depicting the main aspects of economic and social develop-
ment based on the preservation and strengthening of the unique lifestyles 
embodied by these peoples. A�er realizing that local ideas of development 
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emphasized a notion of living well that tied humans into wider living net-
works, and having witnessed multiple instances of violence that extended 
to the animals, plants, and other sentient beings that inhabit rivers and for-
ests, I decided to stop my work there, let these beings make their way in my 
thought, and �nd the conceptual tools (mainly pursuing graduate studies) 
to better learn to listen to and account for a form of su�ering embedded in 
a larger context that was not necessarily human. �is book brings that e�ort 
to fruition and is the result of my years of work as a human rights organizer 
and the more than twenty-four months of �eldwork I carried out between 
2009 and 2019. As a Colombian, I have anchored to this region my dreams of 
a country where the rough and crooked places shaped by war will be made 
serene and balanced. �e ties I have woven with Bajo Atrato are also organic. 
During a trip I took in 2020, just before the covid-19 outbreak, my wife and 
I, along with some Bajoatrateño friends and relatives, buried the umbilical 
cord of my newborn daughter under the roots of an árbol de pan tree at the 
shores of the Salaquí River. �at ritual, aimed to strengthen her body, attune 
her forming self to the sylvan forces of the region, and root her history to 
that of her ancestors, epitomized the long process of mutual care between 
me and the Bajoatrateño territory. Although I was not born there, I have 

FIGURE I.1. Former headquarters of ascoba  (Association of Community Councils of Bajo 
Atrato), located on the banks of the Atrato River in Riosucio. Photo by author.
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lived experiences and dreams that make me kin with this territory, while it 
has shown me its own kindness from the �rst moment I set my feet there, 
expanding my thought and gi�ing me with the health, will, and predilection 
to describe what the reader will �nd in the following pages.

A Tapestry of Human and Other-Than-Human Entanglements
At the heart of collective identity as an “existential space of self-reference” 
(Escobar 2008, 53), territory, as we can now see, is a crucial element of the 
political struggles around the defense of ethnic identities and cultural rights. It 
represents di� erent but interconnected objectives: the securing of the livelihood 
of local communities, the maintenance of traditional and sustainable economic 
practices, the political projects of regional social movements, the defense of 
collective rights, the development of proper forms of governability, the local 
experience of place, and a deep sense of belonging. �us, what is at stake when 
defending territory is an alternative model of society and life, a form of being 
that is o�en at odds with the values embodied by certain modern institutions 
and practices. �is is why for local communities, Bajo Atrato constitutes not 
only a territory of life but also a living territory. Let me explain this in more de-
tail. In 2005, on the verge of a crucial decision from the state regarding owner-
ship rights over the lands that oil-palm companies had violently seized from the 
titled collective territories, leaders from ascoba and one of my mentors—a
priest and local intellectual whose social commitment draws from the theology 
of liberation—delineated some key principles about territory and its meanings:

Territory is the space appropriated for our physical, social, and cul-
tural production. It is the physical space, the plants and the animals; 
it is the space we name, use, walk, and travel. It is the way villages and 
households are placed, the economy, our ways of living and working, 
the days for cultural and religious celebrations, the social relationships, 
our traditional authorities, and our worldview. All these actions unfold 
in the space and they create territoriality, which[,] in turn, helps build 
the territory. . . .  �e territory is a space to produce life and culture, it 
re�ects our worldview. In the �elds we work, in the social and family re-
lations we keep, in the symbolic aspects of our thinking, the territory is 
materialized. . . .  Territory is not only land because it extends far beyond 
the physical space granted by the law. (Valencia 2005, 15–20)

I would like to emphasize three aspects of this beautiful and powerful 
de�nition. First, social practices and relationships (e.g., “ways of working,” 
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“cultural and religious celebrations,” “traditional authorities,” and “social 
and family relations”) are not only developed in the territory but also con-
tribute to the creation of the territory. Second, territory and communities 
are mutually linked and reciprocally constituted: many practices express the 
attributes of particular places, and the territory itself re�ects the qualities of 
its inhabitants (“in the �elds we work, in the social and family relations we 
keep, in the symbolic aspects of our thinking, the territory is materialized”). 
�ird, territory cannot be understood as abstracted from the experience of 
being and belonging to an Afro-Colombian or an Indigenous rural commu-
nity (“it is the space we name, use, walk, and travel”). �is sophisticated con-
ceptualization underscores the way that territory participates essentially and 
not just contingently in the generation of a collective sense of being, how it 
provides a particular placement to social experiences, and, most importantly, 
how territory does not always precede the relations and practices that take 
place there but, instead, is what results from these relations and practices. In 
other words, the de�nition applies a relational approach: territory is enacted 
and experienced rather than provided, and it emerges as such by virtue of 
people’s practices, while those practices are in turn a�ected by the territory 
itself. �is de�nition of territory does not just imply some sort of intimate in-
terconnectedness of people and their places but also comprises the conditions 
through which both territory and communities come into existence.

Hence, what communities in Bajo Atrato experience as their traditional 
territories are in fact a heterogeneous cluster of relationships: sentient land-
scapes, emplaced experiences, local knowledges, the quality of places, and 
the characteristics of their human and other-than-human inhabitants. In this 
sense territory might also be conceived of as the possibilities of being and be-
coming in a shared, living place. �is includes the practices of care, reciproc-
ity, or even animosity that people maintain with beings such as avichuchos
(bugs), trees, spirits, soils, crops, mines, ancestors, the rain; places like villages, 
gardens, plataneras, swidden plots, and the wilderness; the knowledge guid-
ing decisions about what, where, and when to plant; the technique behind the 
trasmallos, �shing nets whose threads and shape �t the geometry and move-
ments of �sh; ritual practices such as the burial of newborns’ umbilical cords; 
the places where the a�erbirth rests; the understanding of diseases, their treat-
ment, and the summoning of forest spirits that enhance shamanic powers; the 
culinary and medicinal herbs cultivated by women in their azoteas, raised-bed 
gardens made of decayed dugout canoes; the funerary rites and the alabaos, 
songs that appease the souls of the deceased; when children swim or women 
do laundry in the river; when leaders meet to discuss their response to the 
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implementation of neoliberal policies promoted by both private companies 
and the state; celebrations to La Vírgen del Carmén and the bundes, dancing 
processions performed in the wee hours to the rhythm of drums that used 
to be made of peccary skin. �ese practices, these ways of living, are not just 
embedded in the territory: they also act upon it and contribute to its creation. 
In other words, territory does not merely serve as a setting for the modes of 
being that people create in close proximity to forests and rivers. Instead, ter-
ritory is what emerges from these relations; it is what renders possible the 
speci�c manner in which Afro-Colombian and Indigenous communities 
exist in the world.

In order to better understand the co-constitution of people and their ter-
ritories, I build on the aforementioned tenets delineated by Afro-Colombian 
intellectuals and draw from streams of philosophical and anthropological 
thought that stress the ontological preeminence of relations and practices over 
ontologically derivative entities and substances (see, for instance, Barad 2003; 
Deleuze and Guattari [1980] 2004; Ingold 2000; Latour 1999; Mol 2002; Rose 
1992; Tsing 2013; Vilaça 2005; Viveiros de Castro 1998; Wildman 2010). How-
ever, this co-constitution needs to be explored beyond the human aspects of 
the socio-material world (Kohn 2013) and must include a wider assemblage 
of beings that also participate in the generation of sociality in Bajoatrateño
territories. Here the word assemblage refers not so much to a collection of be-
ings as to a socio-material ordering of entities connected together to form a 
new whole (Blaser 2013a; Latour 2004). In an assemblage the properties of the 
collectivity exceed the properties of its constitutive elements. Another way of 
putting this is that the constituents of an assemblage partake in relational and 
dynamic associations, and they do so in such a way that what comes out of 
these relations actually exceeds the properties of the elements when individu-
ally considered (Ogden, Hall, and Tanita 2013). Along these lines, I see that the 
constantly emergent associations between human and other-than-human enti-
ties contribute to bringing the territory into existence, which is another way of 
saying that in Bajo Atrato to live is always to live with other-than-human others 
and that territory is always in the making (Escobar 2016): it is the outcome 
of intimate but asymmetrical relations between heterogeneous entities (Ingold 
2011; Kohn 2007; Latour 2005). In this sense territory can be understood as 
the creation and �ourishing of emplaced relations between human and other-
than-human beings. �e concept of territory also entails that these assemblages 
of beings do not occur in the abstract but always in a particular place and under 
speci�c sociohistorical conditions. Territory, to expand the terms of relational 
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thinking, might be conceived of as a sort of emergent property: it arises out of 
the contingent relations that human and other-than-human beings establish in 
particular places, and these relations do not just depend on the territory to exist 
but constitute the building blocks of what a territory comes to be.

Roughly speaking, emergence refers to the relational e�ects of a given as-
semblage: an emergent property is what arises out of the speci�c relations 
maintained by the constituents of an assemblage (Georgiou 2003; Mitchell 
2012). What results from these relations is not reducible to the elements of the 
assemblage, which means that when the beings that make up an assemblage 
are taken independently or separately, they do not have the properties the as-
semblage has. Now, when they emerge as such, assemblages establish their 
own territories. “Territories” is how Gilles Deleuze and Félix Guattari ([1980] 
2004) describe the sets of emplaced processes through which the entities that 
make up a given assemblage meet, organize, and stay together. �erefore, ter-
ritory is not given but constituted; it is a force holding things together rather 
than a substance or a setting. Territory, in other words, is what results from a 
particular ordering. In this ordering, Deleuze and Guattari argue, it is possible 
to track processes of deterritorialization and reterritorialization: the breaking 
of conditions or habits that favor the organization of assemblages and the for-
mation of new conditions or habits to bring together said assemblages. In this 
fashion war becomes a force, a powerful one indeed, capable of bringing about 
processes of deterritorialization and reterritorialization, which produce di� er-
ent versions of territory, some of which might be at odds with those other ver-
sions that Indigenous and Afro-Colombian communities consider estimable 
and rightful.

When territory is conceived of in relational terms, it becomes apparent that 
the existence of the myriad entities with which people relate cannot be reduced 
to a stream of transcendent materialities or substances. But the opposite—that 
those entities exist only in terms of the relations they sustain with humans—is 
not true either because this would simply deny that entities such as forests, riv-
ers, and even spirits possess some kind of ontological core that cannot be ex-
hausted by their relations. Rather than stressing a type of subjective or anthro-
pocentric idealism, the relational approach I adopt underscores that relations 
between entities are ontologically more important than, but not necessarily 
prior to, the entities themselves (Wildman 2010). In the context of war this 
simply means that the transformation of conditions engendering human and 
other-than-human relations creates new kinds of territorialities—and even 
new kinds of entities. Another way of understanding the relational features of 
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territory is by noticing that certain beings are rendered possible by virtue of 
the particular relations or ecologies that nurture their emergence. �is means 
that in Bajoatrateño territories, beings, their environments, and their relations 
constitute one another’s conditions for existence (Ingold 2011). When thinking 
about justice, the nature of these entangled associations renders insu�cient 
the dominant legal system’s continued compartmentalization of human rights 
violations, environmental harm, desecrations, damage to cultural property, 
and the like. �is means, as this book shows, that the e�ects of armed con�ict 
cannot be framed within an either-or structure (de la Cadena 2015) but that 
they are always hybrid and multiple.

The Suffering of Territory
In Bajo Atrato, some elders claim that the continuous presence of armed sol-
diers has frightened away the encantos, the enchanted creatures that used to 
live in the forests of this region. Indigenous leaders of the Emberá-Katío com-
munities from the Alto Andágueda in Chocó report the risk to their food sov-
ereignty caused by air strikes launched by the Colombian Air Force: the bombs 
dropped during these attacks allegedly infuriated the jaïs, spirits that protect 
certain game animals, to the point that these spirits decided to keep agoutis 
(Cuniculus paca) inaccessible to people (J. L. Quiroga, personal communica-
tion, Bogotá, August 2015). In the San Juan River region, also located in Chocó, 
Indigenous Wounaan leaders say that battles between guerrillas and paramili-
tary armies have displeased Êwandam, the creator of people, who is no longer 
capable of distinguishing between those who wage war and those who do not. 
As a result, no new heralds of this divinity have been born in the last twenty 
years, meaning that the community now lacks traditional healers capable of 
communicating with godly forces (Espectador 2017a). An Indigenous Wiwa 
leader from the Sierra Nevada of Santa Marta, in the North of Colombia, says 
that the presence of armed groups has abused and butchered their sacred ter-
ritories: “Because of the violence, our spiritual fathers who live in the water, the 
trees, the plants, and the rocks cannot be felt as much as before” (cnmh 2015). 
�ese examples demonstrate that, for some Indigenous and Afro-Colombian 
communities, the experiences of war are not restricted to the damage caused 
to people but that war’s consequences are also engraved on their territories 
and the myriad beings that cocreate them, in a way that the wounded lives of 
humans and other-than-human beings cannot be understood solely in terms 
of human rights. Accordingly, an understanding of war in these territories can 
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hardly be attained without taking into consideration the damage that violence 
has provoked in the web of emplaced relationships these peoples weave with 
wider communities of life in which humans are not the only actors.

Given these far-reaching e�ects of war, which cause forests and rivers 
to run amok, we need to re�ne our understanding of justice and cultivate 
new forms of responsibility and accountability. By this I mean we need new 
ways to respond to (Haraway 2008) and to account for (Barad 2011) the re-
lational worlds that human and other-than-human existences generate. In 
order to begin to imagine what this other form of justice might look like, this 
ethnography explores some of the overwhelming latent e�ects that violence 
produces in the manifold beings and relations that constitute Bajoatrateño
territories. Attending to beings such as spirits provoking havoc or rivers that 
are being prevented from �owing properly, I adopt a relational perspective 
that seeks to understand the intersections among war, ecologies made of 
human and other-than-human entanglements, and Indigenous ontologies. 
�is book is then my humble response to the challenges that Indigenous 
and Afro-Colombian communities have presented in their insistent call for 
the construction of a more capacious kind of justice in their traditional ter-
ritories, which is a concern that Indigenous organizations successfully ad-
dressed when they managed to forge a series of laws with the state for as-
sistance, reparation, and restitution of their rights as victims of war. In particular, 
the Decree-Law 4633 of 2011, also known as the Victims’ Law for Indigenous 
[Peoples], incorporates the notion that their territories should also be consid-
ered victims of armed con�ict: “�e territory, understood as a living entity 
and foundation of identity and harmony, in accordance with the very cosmo-
vision of the Indigenous peoples and by virtue of the special and collective 
link that they hold with it, su�ers a damage when it is violated or desecrated 
by the internal armed con�ict and its underlying and related factors” (Con-
greso de Colombia, Decreto-Ley 4633, Art. 45).

�e raison d’être of the recognition of the territory as victim is based 
on several interconnected facts: the existence of a special legal regime for 
collective land ownership; territory has a fundamental importance for the 
physical existence, cultural survival, and autonomous development of In-
digenous and Afro-Colombian peoples; armed con�ict has hit these peoples 
disproportionately and in ways that require di� erent measures of recti�ca-
tion than those the government provides to other kinds of victims; and the 
presence, in the parlance of the law, of a “special spiritual relationship . . .
that indigenous peoples have with their territory” (Art. 8). However, it is 
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important to point out that if this law seems to express a certain sensitivity 
on the part of the legal system, it is because of the un�agging e�orts of In-
digenous organizations that contested the initial scope that the government 
meant to give to the Victims’ Law—namely, that the measures of attention 
to Indigenous and Afro-Colombian peoples would be the same as those ap-
plied to victims from the rest of society.

From a certain perspective, the recognition of territory as a victim might 
be considered a kind of legal �ction: a proposition or a “technique of make-
believe” (Moglen 1990) through which certain facts are assumed or created in 
order to apply a legal rule. �e classical example of a legal �ction is the way 
in which corporations are treated as persons by many nations’ laws in order 
to a�rm that they have the same legal rights and responsibilities a natural 
person has. In the Colombian case, it appears that the Victims’ Law estab-
lishes the territory as a victim in order to advance public policy and preserve 
the territorial rights of Indigenous peoples. �is seems to be achieved by en-
forcing respect for both the previously recognized collective land rights and 
the cultural values that these communities attach to their territories. Yet, 
I argue, conferring statutory personhood on Indigenous territories is some-
thing that exceeds traditional multicultural arrangements (e.g., the protection 
of the worldviews associated with those peoples a�ected by war), particularly as 
it takes into account the lively relationalities of people, places, and other-than-
human beings that have been compromised by war. If one takes, for example, 
the harm experienced by masters of game animals, encantos, and the spiritual 
guardians of trees and rocks, the recognition of territory as a victim demands 
that we question modern practices regarding justice and reparations, for what 
becomes a matter of concern is not mainly cultural rights (including the right 
to use and manage lands) but the set of practices through which these peoples 
share life with a set of beings whose natures transcend some modern divides 
such as animate and inanimate, sacred and secular, or bios and geos. Put di�er-
ently, the idea that territory should also be considered a victim of war renders 
possible not just a series of actions for the protection of particular cultural 
frameworks but also, more importantly, for the recognition of diverse groups 
of beings and emplaced practices whose importance transcends what modern 
ontology usually relegates to the religious sphere.

To honor the complexities that Indigenous and Afro-Colombian peoples 
bring to the fore requires a form of ethnographic attention that recognizes 
that the harm in�icted upon the territory is not just damage to their world-
views. Rather, such harm is in fact an experience related to the very nature of 
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war and its impacts upon the world. �is kind of ethnographic attention is 
di� erent from what, for instance, political ecology or cultural politics might 
o�er in their interpretation of the Victims’ Law. For example, from a cultural 
politics perspective, the inclusion of the territory as a victim can be under-
stood as the recognition made by a multicultural state of the variety of world-
views embodied by Indigenous peoples. From that viewpoint, one would feel 
tempted to acknowledge the important advances of Colombian legislation 
and to interpret said inclusion as an achievement of Indigenous organizations 
in the recognition of their territorial rights. Indeed, the framework of cul-
tural politics would lead to praise for the way that Indigenous organizations 
successfully challenged the dynamics of state power and contested the ini-
tial scope that the government wished to give to the Victims’ Law, mainly 
its emphasis on the restitution of some purported universal human rights. 
From a political ecology perspective (i.e., the analysis of power struggles in 
environmental governance), the inclusion of the territory as a victim would 
provide new ways to understand disputes over the control, use, and protec-
tion of rights of ownership of collective lands and territorial resources, as 
well as the con�icts that emerge when nature is conceived of and experi-
enced in radically di� erent ways by di� erent actors. Even from the perspec-
tive of political economy, this recognition would problematize the type of 
hegemonic ideas that have rendered territory and its constituents a collec-
tion of natural resources to be exploited. My point, paraphrasing Marisol de 
la Cadena (2015), is that the recognition of Indigenous territories as victims 
of armed con�ict addresses all that but not only that. �e recognition of the 
territory as victim entails the recognition of a violence that goes beyond its 
human and environmental impacts—and thus beyond modern notions of 
human rights and ecological restoration or, more broadly speaking, beyond 
the boundaries that state and modern politics have mapped out between the 
realms of nature and culture. And this requires, once again, an ethnographic 
attunement to the harm that communities in Bajo Atrato register on the living 
relationalities that make up their territories, as well as to the way their own 
humanness is constituted through the various emplaced relations they culti-
vate with other-than-human beings. Part of what this book seeks to do is to 
gauge what transpires in this legal recognition of the territory as a victim of 
war, paying attention to the challenges this event poses to the cultural policies 
promoted under the banner of multiculturalism, as well as to the implemen-
tation of appropriate and e�ective policies of truth, justice, and reparation 
for these peoples and their living territories.
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Ontological Occupation
Approaching war from a perspective that takes into consideration the harm 
su�ered by wider assemblages of human and other-than-human beings is the 
way I have found to underscore the ontologically and politically disturbing 
character of the demands made by Indigenous and Afro-Colombian organi-
zations. �e fact that in 2011 Colombian law recognized the territory as vic-
tim of the armed con�ict is an event without precedent in the national and 
international jurisprudence of war. It paves the way for local organizations, 
and for anthropologists like me, to go beyond the modernist, anthropocen-
tric conceptualization of victimization toward a relational and ontological 
approach centered on the idea that what is at stake is the veritable destruc-
tion of the worlds forged by wider communities of life. In this sense the 
war in Bajo Atrato has not just been a war waged in the territories of In-
digenous and Afro-Colombian communities or merely a violence against 
these peoples and the ways of being they embody. It is all of that, of course, 
but not only that. �is book shows that war is not just a phenomenon un-
folding in Bajo Atrato but rather a force producing other versions of this 
territory. War comprises world-making relations between di� erent sets of 
sentient beings, relations that do not merely take place in the territory but 
that contribute to bringing it into existence. What I attempt here is not just 
to include animals or the environment in our accounts of human destruc-
tive acts—to do so would only enact the nature-culture divide—but rather 
to describe how war recon�gures whole ecologies or relational worlds made 
of human and other-than-human entanglements. Entanglement, as Karen 
Barad (2011, 150) reminds us, is not interconnectedness but speci�c material 
relations of obligation: “being bound to the other.” To put it di�erently, if 
war compromises the values, rules of engagement, and obligations through 
which people and other-than-humans are and become the territory, it fol-
lows that war becomes a form of ontological occupation of Afro-Colombian 
and Indigenous territories.

Colombian anthropologist Arturo Escobar (2016, 2020) uses the concept 
“ontological occupation” to describe the tenacious and continual dominant 
world-building endeavor of modern institutions to erase other emplaced re-
alities that do not �t within the hegemonic idea of “One-World World” (Law 
2015). Drawing from a Western onto-episteme that arrogates to itself the 
right to be “the world” and to speak on behalf of a monist reality, this One-
World World relegates all other worlds “to its rule, to a state of subordination, 
or to nonexistence” (Escobar 2020, 14). In this sense the most fundamental 
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dimension of the struggles of Indigenous and Afro-Colombian peoples in 
defense of their territories is ontological: the protection of the conditions 
that sustain the emergence of their own local, relational worlds. Ontologi-
cal occupation of the territories and lives of these communities is e�ectu-
ated through capitalist, colonial, secular, or patriarchal means, war being the 
most perverted manifestation of this kind of occupation: one that, besides 
constraining people’s possibilities of being and canceling other thoughts 
and relationalities, pursues not just the submission of local worlds but their 
actual obliteration. If what is destroyed or a�ected are relational worlds, then 
war also destroys worlds that �ourish from relations and modes of being dif-
ferent than the ones prescribed by modern onto-epistemic frameworks.

�ere is little novelty in writing about armed con�ict in Colombia. As a 
matter of fact, war is such a pervasive topic that there even exists a school 
of thinking and research devoted to understanding it—violentology—and 
for which Colombian social and human sciences are, rightly, internationally 
known. I can hardly get away from that pervasiveness, yet what I show is that 
besides the political, economic, environmental, or cultural aspects of war, 
we need to pay attention to its latent repercussions in terms other than those 
o�ered by the human rights framework and its anthropocentrism.

In Bajo Atrato, war takes di� erent forms and is performed by di� erent ac-
tors embodying di� erent ideologies and therefore fostering di� erent sets of 
relations. In this region war has pitted a range of distinct armed groups against 
one another, but it has been, as a matter of fact, a war waged against the Indige-
nous and Afro-Colombian peoples and the modes of being that they and their 
territories embody. By this, I mean that the so-called civilian casualties and 
collateral damages associated with the actions of armed groups (e.g., forced 
displacement, land expropriation, resource depletion) have not been inciden-
tal to armed con�ict but fundamental to the aims pursued by these groups. 
�e numerous loyalties of these groups and the array of their political agendas 
are implicit in the acronyms they adopt: farc, eln, accu, auc, bacrim, 
agc, ffmm. A common interpretation of war in this region is that it ini-
tially pitted a communist guerrilla army (the Revolutionary Armed Forces 
of Colombia—farc) against right-wing paramilitary armies (initially the 
Peasant Self-Defense Forces of Córdoba and Urabá—accu—which later 
became part of the United Self-Defense Forces of Colombia—auc). From 
that perspective the state, through its military forces (army and police—
ffmm), fought these illegal armies in order to ful�ll its constitutional duty 
of protecting citizens’ life, dignity, property, rights, and freedoms. Unfor-
tunately, the presence of the Colombian armed forces has rarely had this 
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protective e�ect: recent local history contains many examples of the involve-
ment of both army and police o�cials in serious human rights violations for 
which several top commanders have been found guilty or are under investiga-
tion (Salinas and Zarama 2012; J. Vargas 2016). �ose cases are not just a matter 
of a few bad apples but are symptomatic of the role that the state plays in armed 
violence. �e connivance of the state in this violence in Bajo Atrato results in 
a form of power relying not so much on the discourse and practice of the con-
trol and regulation of life—what Michel Foucault (1990) called biopolitics, the 
distinctive trait of modern states—as on the permissiveness of the state toward 
death—thanatopolitics, or what Achille Mbembe characterizes as necropoli-
tics: “the subjugation of life to the power of death” (2003, 39). In this way, war—
and the chronically entrenched poverty, marginalization, and discrimination 
that make war possible in the �rst place—becomes a way of de�ning “who 
matters and who does not, who is disposable and who is not” (Mbembe 2003, 
27): a practice of carrying death and letting it happen to peoples and places 
deemed as killable or less worthy of grief (Butler 2009). And this constitutes 
one of the traits of the ontological occupation fostered by war.

�e unfolding of events in Bajo Atrato leaves little doubt about the way 
that the army and the paramilitary, along with regional political elites, wealthy 
�nanciers, entrepreneurs, and companies that for years systematically funded 
the counterinsurgency war launched by paramilitaries, formed strategic alli-
ances in order to extirpate all guerrilla in�uence in the region and gain economic 
power through dispossession of people’s lands. �e so-called counterinsurgency 
war was at the service of the social and economic status quo, and it adopted the 
classic “drain the water” strategy: catching guerrillas (the �sh) by polluting or 
drying out their milieu, in this case by eliminating their alleged supporters—
the civil population. �e apex of this violence took place between 1996 and 
2005, when the campaigns launched by both paramilitary and army forces 
resulted not in the diminishing of guerrilla power but in the banishment of 
hundreds of Afro-Colombian communities from their traditional lands. Even 
more than twenty years a�er Operación Génesis (1996), the army campaign 
that allowed several paramilitary squads to take control of the region by means 
of economic blockades, abductions, torture, and systematic killings, many 
communities have not succeeded in returning to their land under appropriate 
conditions of safety and dignity because skirmishes between new paramilitary 
armies and other communist guerrillas are ongoing.

But the armed con�ict has not been a counterinsurgency war only. A more 
complex image emerges when drug tra�cking, gunrunning, land-grabbing, 
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agribusiness, and mining enter the picture. When armed groups promote 
such activities and earn substantial money from them, war becomes the 
continuation of political and economic neoliberal agendas by other means. 
Armed con�ict in Bajo Atrato is not a binary con�ict, and it eludes any Man-
ichaean interpretation. It demonstrates that politics and economic and mili-
tary considerations are not always discrete motivations, that some actions 
undertaken by armed groups are not necessarily aligned to ideological dis-
courses or related to their strategic goals (Kalyvas 2003). �is is particularly 
true when one �nds the counterrevolutionary motivations of paramilitary 
groups con�ated with the goals of certain political and economic elites, as 
well as with the desire of state security forces to “clean up” purported insur-
gent areas; or when depletion of natural resources and forced displacement 
of entire communities become instrumental to guerrillas’ political agendas.

To further complicate this picture, it is worth bearing in mind that guer-
rillas and paramilitaries are, in essence, peasant armies. �is means that their 
soldiers o�en come from the regions that these groups aim to control. Bajo 
Atrato is no exception, and there, as in many other regions of the country, 
many young teenagers are recruited as soldiers. Even those who join these 
armies as legal adults do so constrained by a lack of other viable economic 
and social opportunities because these armies come to represent a way to 
earn a living, gain power, and even acquire social prestige. In the same vein, 
because of the long-term character of this armed con�ict, the regular pres-
ence of these armies, and the way they permeate di� erent spheres of local 
life, it would be naive to see these armies as alien, perverted forces overturn-
ing a peaceful order of things. �is means that there have been instances 
in which local leaders and some communities have aligned their own eco-
nomic and political interests with these armed actors, a fact that in some 
cases has undermined the legitimacy of some local organizations.

Despite the o�cial demobilization of paramilitary forces in 2006 and the 
peace accord reached between the Colombian government and the farc
in 2016, war has not ceased in Bajo Atrato, to the extent that the region can be 
characterized as one of the areas entrenched in what Diego Restrepo (2018) 
oxymoronically describes as armed post-con�ict (see also Castaño and Ruiz 
2019). A�er demobilization of top paramilitary commanders, new armed 
groups occupied the structures of power le� behind by the auc in Bajo Atrato. 
Although the government insists on calling these groups gangs or bacrim
(criminal bands), they continue exerting the violent power of their predeces-
sors under the guise of a euphemistic name: Gaitanista Self-Defense Group 
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of Colombia (agc).* Something similar has happened with the farc. From 
the very moment the peace talks with the government were announced in 
2012, the eln guerrilla group (National Liberation Army) began occupying 
the areas that had previously been under farc in�uence. �e war waged be-
tween these armies for the control of crucial points for accessing oceangoing 
drug and weapon routes has provoked, according to a mission in May 2019 
of the United Nations O�ce for the Coordination of Humanitarian A�airs 
(ocha), the forced displacement of at least 1,644 people belonging to Wou-
naan and Emberá Indigenous communities. What is common to all these 
armed actors, regardless of their purported ideological a�liations, is that they 
engage in the economic activities of contraband, logging, drug tra�cking, il-
legal mining, or whatever allows them to fuel their war machines. �ey also 
share common strategies for terrorizing and disciplining populations: forced 
displacement, selective assassinations, extortion, threats, economic blockades.

Even though the armies involved in the con�ict have received a wide va-
riety of labels from the state—sometimes they have been called and treated 
as terrorists, gangs, or drug cartels, and at other times they have received 
legal belligerent status, which means political recognition of their right to 
resist what the armed groups consider an illegitimate power—and even 
though the armed con�ict itself has been denied by some governments and 
understood as a legitimate struggle by others, I maintain that armed con-
�ict in Bajo Atrato is above all an expression of politically motivated aims. 
�is is because each armed group represents a particular ideology and or-
ganizes its actions to either modify or perpetuate certain power structures. 
As politics is partly concerned with power and organizing control over a 
given population, there is little doubt that armed con�ict in this region is a 
form of political violence: all armed actors aim, by one means or another, to 
exert power over local communities. But, more important to the argument 
being made, the armed con�ict is an expression of an ontological occupa-

*   �e Autodefensas Gaitanistas de Colombia, a right-wing paramilitary group, took its 
name from Jorge Eliécer Gaitán, a charismatic politician and populist leader who was 
running for president when he was assassinated in 1948. His death led to the histori-
cal period known simply as La Violencia, a large-scale political violence instigated by 
the Conservative party government against opposition parties. �at violence claimed be-
tween 200,000 and 300,000 lives (Carroll 2011; Hristov 2009; LeGrand 2003). Gaitán was 
a strong proponent of workers’ rights and fought to help the disenfranchised population 
against the status quo. When a paramilitary group that defends the elitist interests of a 
powerful economic minority adopts Gaitán’s name, we are brought face-to-face with one 
of the most ironic and oxymoronic political positions in contemporary history.
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tion of Bajoatrateño territories because the values and practices systemati-
cally driven, fostered, embodied, or reproduced by armed actors are usually 
at odds with the relations and ways of being that are essential to the very 
existence of Indigenous and Afro-Colombian peoples and their territories.

War maintains and reproduces power-laden relations; it disciplines people; 
it naturalizes poverty; it constrains agency. �is is why the ontological oc-
cupation of Indigenous and Afro-Colombian territories a�ects the horizon 
of relations that are possible when the values and obligations associated with 
places and beings are severely altered by instances of power that are at odds 
with the histories, thoughts, subjectivities, forms of knowledge, and pos-
sibilities of being that a territory would otherwise render meaningful. What 
I underscore is that in the case of Bajo Atrato, the ontological occupation 
is related not only to the political, economic, environmental, and even cul-
tural aspects of armed violence, but also, and primarily, to the destructive 
production of human and other-than-human relations and to the strug-
gles these large communities of life undertake for their right to exist. By 
“destructive production” I refer to the way war enters into—and comes to 
saturate, to occupy—the composition of Bajoatrateño worlds, to the power it 
has to push cosmological orders beyond their historical, knowable formulas, 
to the emergence of new kinds of agencies and new kinds of others, and to 
the arising of new relations and ontological transactions. Without idealizing 
violence as creative, I analyze war not only in terms of what it prevents, hin-
ders, or destroys; instead, I look at war in order to show, paraphrasing Pat-
rick Wolfe’s (1999) conceptualization of settler colonialism, that it is more a 
structure than an event and that in Bajo Atrato war has produced new pres-
ences and forms of agency but also, in some cases, has altered the existences 
already embedded within the territory. �ese transformations have com-
pelled communities to establish new kinds of relationships with the places 
and beings that make up their collective territories.

A word about one of my methodological premises: the understanding 
of the harm in�icted upon Bajoatrateño territories is the means I found to 
dislodge human-centered approaches from current policies of justice and 
reparation. �is implies not only a focus on the kinds of harm in which the 
human is merely another agent but also a reconsideration of agency within 
practices rather than discourses, as well as attention to the politics of knowl-
edge and practices rather than to the politics of identity (C. Hughes and Lury 
2013). In other words, rather than examining the role that social categories 
such as ethnicity, ancestry, or, more broadly speaking, indigeneity play at the 
moment of experiencing the territory as a victim, I focus on relationality, on 
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events and forms of engagement within the territory. �is means that what 
people experience as damage does not necessarily map onto assigned ethnic 
or cultural identity categories because what renders intelligible the experi-
ences with, for instance, wandering ghosts, wicked spirits, or evil animals is 
not so much group ascription as the kinds of practices that take place within 
a shared place. By underscoring practices, I point to their performative 
power because, as a great deal of anthropological literature has shown (Bla-
ser 2009; de la Cadena 2015; Escobar 2016; Latour 1999; Law 2007; Mol 1999), 
practices enact worlds, worlds made up not only of human meanings but 
co-constituted by assemblages of other-than-human existences. �is is why 
this book should not be considered as an ethnography of Afro-Colombian 
or Emberá and Wounaan communities but rather as an ethnography of place 
or, even better, of crucial events that have recon�gured a territory treasured 
by some Indigenous, chilapo, and Afro-Colombian peoples. If what de�nes 
damage to the territory is its world-making e�ects, then group ascription 
(i.e., ethnic or cultural collective identity) is not a condition for tracing the 
kind of harm that extends beyond people and their human rights. Moreover, 
my preference for focusing on practices and engagements within particular 
places becomes a means of seeing the harm in�icted upon Bajoatrateño ter-
ritories not so much as the outcome of particular cultural representations of 
reality but rather as a set of possibilities that are experienced when people 
engage in a particular way with their territories.

Chapter Overviews
I have arranged this book into seven chapters. Each of the �rst six conveys 
attributes of a territory that is interpreted in relational terms. �ey also in-
clude the conceptual and methodological premises that should guide an 
understanding of war and its a�erlives in worlds made of human and more-
than-human entanglements. Chapter 1, for example, illustrates the instances 
of coproduction between rivers and people and how war a�ects, in accre-
tive and incremental ways, the practices through which people’s and rivers’ 
lives are mutually nurtured. Given that Bajo Atrato is above all an aquatic 
universe, here I describe the prevalence of water, paying attention to rivers 
and to the ways that their �ow and movement support particular modes 
of existence. Called “�e Flow of Selves,” this chapter describes an array of 
local practices that show how human actions, paraphrasing Karine Gagné 
and Mattias Borg Rasmussen (2016), are done with rivers and not just to 
them. I pay attention to how forced displacement and the rapacious eco-
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nomic interests of paramilitary armies and timber companies proliferated 
a form of damage that, besides provoking serious environmental impacts, 
undermined people’s possibilities of traveling and taking care of their rivers, 
which ended up hindering the very practices that help communities bring 
their territory into existence.

�e violent transformation of rivers cannot be addressed only through 
the ethics of environmental conservation. Conservation, at least in domi-
nant legal systems, supposes the enactment of rivers as natural resources: 
entities external to and detached from people, whereas the practices of care 
undertaken by local communities imply the �ourishing of di� erent forms of 
lives, including other-than-human lives, that not only inhabit the rivers but that 
are and become with them. �is is the main argument developed in Chapter 2, 
“Still Waters Run Deep.” I examine how war has changed the relations that 
di� erent aquatic beings engage in. Concretely, I describe �eras, a set of o�en 
colossal and extraordinary beings whose existence cannot be understood as 
disconnected from the speci�c material forms and ecological constraints that 
rivers propitiate or from the a�ective embodied dispositions through which 
people meet these �eras. �is means that more than discrete beings endowed 
with a kind of reality independent from people or places, �eras are forged within 
relational �elds. I explore how war has compromised the existence of these 
beings in order to raise questions about how to understand damage and the 
possibility of its reparation once the harm is situated within a world made of 
entangled relations between beings and places whose contours are not always 
neat. In this chapter the emergent properties of territory—territory being 
an aggregate of assemblages whose associations generate bigger unities—
become more evident, showing that the violence of war propagates in ways 
that involve relations between multiple assemblages. �erefore, its e�ects are 
better traced when paying attention to said relations.

In Chapter 3, “Imperishable Evils,” waterscapes and the worlds of spirits 
meet, showing how violence rami�es in many directions and how in a terri-
tory of multiple entanglements war becomes a “threat multiplier,” something 
that does not “simply impact existing forms of life in obvious ways” (Khan 
2016, 190). Here I describe the powers of an evil being, known in Spanish as 
madre de agua, that assaults people in the rivers. �is being, whose name I 
have roughly translated as Water Mother, embodies a form of shamanic ag-
gression set in motion by jaibanas, the traditional Emberá healers. Although 
they are more ancient than warfare in the region, Water Mothers have par-
ticipated in the armed con�ict and its a�erlives. When the violence exerted 
by the o�cial armed forces, guerrillas, and paramilitaries attained one of its 
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highest peaks in the period 1996–2005, some powerful jaibanas mobilized 
these evil spirits in an attempt to protect their communities from the attacks 
of these armed groups. However, the very nature of armed violence caused 
many of these spirits to run amok, to the extent that some of these beings are 
still wandering the rivers and causing indiscriminate damage because they 
are no longer capable of distinguishing between those who make war and 
those who do not. In this chapter I tell the story of one of these attacks in 
an attempt to depict what I consider to be the rhizomatic nature of war and 
its a�erlives in Bajo Atrato, meaning that events apparently disconnected 
in time and place might share heterogeneous bonds whose repercussions 
spread in ways that resist single directions and causalities.

In the second part of this book I shi� my gaze from rivers to forests. 
In chapter 4, “Awakening Forests,” I depict the a�erlife of forced displace-
ment in order to show the processes of ruination associated with war. I focus 
on the abandonment of villages, gardens, and trails to stress some forms of 
power inherent to forests, particularly their perseverance in continuing to 
grow and propagate. However, forests’ generative power represents to people 
in Bajo Atrato a process of rot and decay. I then describe how multiple kinds 
of other-than-human agencies are involved in processes of ruination and 
how the entanglement of rubble and animal and vegetal species might help 
us reconsider the material and analytical grounds of concepts such as forced 
displacement or dispossession. Ultimately, this chapter conveys the idea that 
territory is always in the making because ruins and other-than-human pres-
ences show how places are in motion or, better, that they can be conceptual-
ized as moments in the arrangements of things (Ingold 1993).

�e intricate role of sylvan agents in the decay of people’s livelihood, on 
the one hand, and the proliferation of forces that produce more than mate-
rial e�ects during processes of ruination, on the other, complexify certain 
legal de�nitions regarding territorial damage, which usually only speak to 
material losses. �is means that we need to look closely at the transformation 
of the intangible qualities of places, which is the topic I address in chapter 5, 
“�e Shared World of the Living and the Dead.” Here I depict the kind of harm 
associated with the hauntings provoked by the presence of the restless spirits 
of some soldiers who experienced a violent death. Whereas the �rst chapter 
discusses the importance of �ow and how rivers propitiate particular values 
and modes of being, in this chapter I deal with the �ow of life and death or, 
more precisely, the problems associated with those spirits that remain stagnant 
within the spatial and temporal contours where their human lives ended. Given 
that, for local communities, coming to terms with these ghostly presences is a 
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condition for healing their land, I am interested in showing the important role 
that spirits play in attaining peace and justice. �is chapter explores how war 
is not always bounded within bodies and how being in a territory presupposes 
being vulnerable to others that can make us and unmake us, that can transform 
us “into something other than what we are” (Clark 2010, xxi).

Chapter 6, “A Jaguar and a Half,” delves into how territory is made of het-
erogeneous encounters whose outcomes can rarely be taken for granted. Here 
I describe the events unleashed by a man-eating jaguar and the assorted 
misunderstandings and responses this provoked among di� erent people in-
volved. I track the deaths caused by this jaguar to show the pervasiveness of 
war in Bajo Atrato and the perversity of certain warlords who managed to 
involve sylvan beings in their deadly business. I show how the man-eating 
jaguar epitomizes a form of excess that renders it a hybrid �gure capable of 
dislocating multiple borders: between human and other-than-human forces, 
between environmental and social processes, between predation and war-
fare. Ethnographic attention to this excess sheds light on the instances of 
hybridization and multiplicity that render war a phenomenon that extends 
beyond the human.

A�er having built an ethnographic argument about the form of harm that 
decades of war have wrought on the large communities of life that constitute 
Bajoatrateño territories, in the �nal chapter I explore to what extent the legal 
recognition of Indigenous territories as victims makes a di�erence in how 
the con�ict itself, its multiple impacts, and the measures to redress it (in-
cluding reparations) are understood, and how it could be otherwise. I show 
that despite the progressive deepening of the state’s multicultural discourses 
evident in the law, it remains trapped within realist languages of science, 
rights, culture, and rationality that, emphasizing an ethics of environmental 
conservation, de�ate the ontological dimensions of the events and beings 
discussed throughout this book.

A word about the book’s title: the war waged in Indigenous and Afro-
Colombian traditional territories has produced vast harm. As I will demon-
strate, this harm extends beyond people and threatens the very worlds that 
are both constitutive of and constituted through the social relations which 
Indigenous and Afro-Colombian peoples cultivate with other-than-human 
selves. �e harm of armed con�ict has not ceased, and what is le� in the wake 
of destruction, killing, and forced displacement still reverberates in the lives of 
the myriad beings that constitute these territories. In this sense the a�erlives 
of war are the kinds of lives that humans and other-than-humans must un-
dertake in the wake of the cumulative deaths caused by an ongoing violence. 
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Inspired by Christina Sharpe (2016), I understand this wake as a track, one 
le� in this case by a war machine, as well as the state of being awake, being 
vigilant in the context of unending violence. By being in this wake, Afro-
Colombian and Indigenous peoples are rea�rming their insistence on liv-
ing the kind of life that renders their territories a place for worlds otherwise 
(Escobar 2007; Povinelli 2012). �e a�erlives of war are not simply trauma 
or environmental degradation, and they are more than ongoing violence. 
Instead, a�erlives are the e�ects upon the vital relationalities that make up 
territories, which at times give rise to certain versions of said territories that 
can be wrong in the sense of constituting worlds “in which or with which 
[people] do not want to live” (Blaser 2013b, 552). At stake in Bajoatrateño
territories is life itself and the possibilities of fostering a life lived in worlds 
di� erent than the one John Law (2015) refers to as the “one-world world,” 
that epistemologically and ontologically �at world that modernity presents 
as superior, leaving other realities out of the picture. A form of violence still 
reverberating, that overturns entangled continuums of human and other-
than-human relationships, and that has the power of shaping territories: 
these are the a�erlives of war. When forests and rivers run amok, their ecol-
ogies become erratic and o�en unpredictable, but more importantly these 
ecologies alter the properties of beings, such that these beings may begin 
to cause havoc. When rivers and forests run amok, a violent form of inde-
terminacy permeates the places and beings that render life meaningful in 
Bajo Atrato. When forests and rivers become so intermingled with armed 
violence, one wonders to what extent these militarized ecologies can be fully 
dismantled. Let us then embark on this journey up the rivers and along the 
muddy trails that cross Bajoatrateño territories in order to cultivate a form 
of ethnographic attention capable of perceiving an ecological violence that 
extends beyond environmental impacts and human rights violations.

34 Introduction



acia (Consejo Comunitario Mayor de la Asociación Campesina Integral del Atrato). 
2002. Medio Atrato: Territorio de Vida. Bogotá: Red de Solidaridad Social.

Almario, Oscar. 2001. “Tras Las Huellas de Los Renacientes: Por El Laberinto de La Et-
nicidad e Identidad de Los Grupos Negros o ‘Afrocolombianos’ del Pací�co Sur.” In 
Acción Colectiva, Estado y Etnicidad en El Pací�co Colombiano, edited by Mauricio 
Pardo, 15–39. Bogotá: Instituto Colombiano de Antropología e Historia, Colciencias.

Álvaro, Miriam. 2009. “De Las Armas a La Desmovilización: El Poder Paramilitar en 
Colombia.” Revista Internacional de Sociología 67 (1): 59–82.

Alves, Jaime Amparo. 2019. “‘Esa Paz Blanca, Esa Paz de Muerte’: Peacetime, Wartime, 
and Black Impossible Chronos in Postcon�ict Colombia.” Journal of Latin American 
and Caribbean Anthropology 24 (3): 653–71.

Alves, Jaime Amparo, and João Costa Vargas. 2017. “On Deaf Ears: Anti-Black Police 
Terror, Multiracial Protest and White Loyalty to the State.” Identities 24 (3): 254–74.

Amorth, Gabriele. 1999. An Exorcist Tells His Story. San Francisco: Ignatius.
Anderson, Ben. 2009. “A�ective Atmospheres.” Emotion, Space and Society 2 (2): 77–81.
Appelbaum, Nancy. 2016. Mapping the Country of Regions: �e Chorographic Commis-

sion of Nineteenth-Century Colombia. Chapel Hill: University of North Carolina Press.
Arbeláez, Mónica. 2001. “Comunidades de Paz del Urabá Chocoano: Fundamentos 

Jurídicos y Vida Comunitaria.” Controversia 177:11–40.
Asher, Kiran. 2009. Black and Green: Afro-Colombians, Development, and Nature in 

the Paci�c Lowlands. Durham, NC: Duke University Press.
Azevedo, Fernando, and Dennis Murray. 2007. “Spatial Organization and Food Habits of 

Jaguars (Panthera onca) in a Floodplain Forest.” Biological Conservation 137:391–402.
Barad, Karen. 2003. “Posthuman Performativity: Towards an Understanding of How 

Matter Comes to Matter.” Signs 28 (3): 801–31.
Barad, Karen. 2011. “Nature’s Queer Performativity.” Qui Parle 19 (2): 121–58.
Barnet, Miguel. 1968. Biography of a Runaway Slave. Willimantic, CT: Curbstone.
Bartelson, Jens. 2018. War in International �ought. Cambridge: Cambridge University 

Press.
Belcher, Oliver, Patrick Bigger, Ben Neimark, and Cara Kennelly. 2020. “Hidden 

Carbon Costs of the ‘Everywhere War’: Logistics, Geopolitical Ecology, and the 
Carbon Boot-Print of the US.” Transactions of the Institute of British Geographers
45 (1): 65–80.

References

Press.
Belcher, Oliver, Patrick Bigger, Ben Neimark, and Cara Kennelly. 2020. “Hidden 

Carbon Costs of the ‘Everywhere War’: Logistics, Geopo
Carbon Boot-Print of the US.” Transactions of the Institute of British Geographers
45 (1): 65–80.



244 References

Bellows, Jason. 2008. “A Large-Hearted Gentleman.” Damn Interesting, April 2008.
https://www.damninteresting.com/a-large-hearted-gentleman.

Benjamin, Andrew. 2015. Towards a Relational Ontology: Philosophy’s Other Possibility. 
Albany: suny.

Bennett, Jane. 2001. �e Enchantment of Modern Life: Attachments, Crossings, and Eth-
ics. Princeton, NJ: Princeton University Press.

Bennett, Jane. 2010. Vibrant Matter: A Political Ecology of �ings. Durham, NC: Duke 
University Press.

Bennett, Judith. 2004. “Pests and Disease in the Paci�c War: Crossing the Line.” In 
Natural Enemy, Natural Ally: Toward an Environmental History of War, edited by 
Richard Tucker and Edmund Russell, 217–51. Corvallis: Oregon State University 
Press.

Benson, Elizabeth. 1998. “�e Lord, the Ruler: Jaguar Symbolism in the Americas.” 
In Icons of Power: Feline Symbolism in the Americas, edited by Nicholas Saunders, 
53–76. London: Routledge.

Berger, John. 1980. About Looking. New York: Pantheon.
Berque, Augustin. 1987. Écoumène: Introduction à l’Étude Des Milieux Humains. Paris: 

Belin.
Bessire, Lucas, and David Bond. 2014. “Ontological Anthropology and the Deferral of 

Critique.” American Ethnologist 41 (3): 440–56.
Beveridge, Candida. 2014. “Face to Face with a Man-Eating Tiger.” bbc News, Novem-

ber 12, 2014. https://www.bbc.com/news/magazine-29987187.
Bingham, Nick. 2006. “Bees, Butter�ies, and Bacteria: Biotechnology and the Politics 

of Nonhuman Friendship.” Environment and Planning 38 (3): 483–98.
Blaser, Mario. 2009. “Political Ontology.” Cultural Studies 23 (5): 873–96.
Blaser, Mario. 2013a. “Notes towards a Political Ontology of ‘Environmental’ Con-

�icts.” In Contested Ecologies: Dialogues in the South on Nature and Knowledge, 
edited by Lesley Green, 13–27. Cape Town: hsrc.

Blaser, Mario. 2013b. “Ontological Con�icts and the Stories of People in Spite of 
Europe.” Cultural Anthropology 54 (5): 547–68.

Böhme, Gernot. 1993. “Atmosphere as the Fundamental Concept of a New Aesthetics.” 
�esis Eleven 36 (1): 113–26.

Boyd, David. 2017. Rights of Nature: A Legal Revolution �at Could Save the World. 
Toronto: ecw.

Brady, Lisa. 2008. “Life in the dmz: Turning a Diplomatic Failure into an Environ-
mental Success.” Diplomatic History 32 (4): 585–611.

Braun, Bruce, and Sarah Whatmore. 2010. “�e Stu� of Politics: An Introduction.” In 
Political Matter: Technoscience, Democracy, and Public Life, edited by Bruce Braun 
and Sarah Whatmore, ix–xxxviii. Minneapolis: University of Minnesota Press.

Brown, David, and Carlos López. 2001. Borderland Jaguars: Tigres de La Frontera. Salt 
Lake City: University of Utah Press.

Bushnell, David. 1993. �e Making of Modern Colombia: A Nation in Spite of Itself. 
Berkeley: University of California Press.

Butler, Judith. 2009. Frames of War: When Is Life Grievable? London: Verso.

244 References

Brown, David, and Carlos López. 2001. Borderland Jaguars: Tigres de La Frontera
Lake City: University of Utah Press.

Bushnell, David. 1993. �e Making of Modern Colombia: A Nation in Spite of Itself
Berkeley: University of California Press.

Butler, Judith. 2009. Frames of War: When Is Life Grievable?



References  245

Cagüeñas, Diego, María Isabel Galindo, and Sabina Rasmussen. 2020. “El Atrato y Sus 
Guardianes: Imaginación Ecopolítica Para Hilar Nuevos Derechos.” Revista Colom-
biana de Antropología 56 (2): 169–96.

camawa (Asociación de Autoridades Wounaan del Pací�co). 2005. Cosmovisión 
Wounaan y Siepien. Docordó: Instituto de Investigaciones Ambientales del Pací�co.

Campbell, Joseph, and Michael Toms. 1990. An Open Life: Joseph Campbell in Conver-
sation with Michael Toms. New York: Perennial.

Caracol Radio. 2009. “Alias ‘Macaco’ cobraba a sus deudores con un león hambriento.” 
March 14, 2009. https://caracol.com.co/radio/2009/03/13/judicial/1236979320_777931
.html.

Carroll, Leah Anne. 2011. Violent Democratization: Social Movements, Elites, and Poli-
tics in Colombia’s Rural War Zones, 1984–2008. Notre Dame, IN: University of Notre 
Dame Press.

Casey, Edward. 1996. “How to Get from Space to Place in a Fairly Short Stretch of 
Time.” In Senses of Place, edited by Steven Feld and Keith Basso, 13–52. Santa Fe: 
School of American Research Press.

Castaño, Daniel, and Gabriel Ruiz. 2019. “‘Con El Jesús en La Boca’: Miedo y Vida 
Cotidiana en Sociedades en Guerra. El Caso de Tumaco (Nariño, Colombia).” Hori-
zontes Antropológicos 25 (54): 23–50.

Castillo, Camilo. 2020. “Encuentros Entre Antropología y Estudios de Ciencia y Tec-
nología en Colombia: Una Respuesta al Dossier ‘Con�icto y Paz En Colombia, Más 
Allá de Lo Humano.’” Maguaré 34 (1): 245–67.

Castrillón, Héctor. 1982. Chocó Indio. Medellín: Centro Pastoral Indígena.
Castrillón, Héctor. 2010. Mitos y Tradiciones Chamí. Medellín: Misioneros Claretianos 

Provincia Occidental.
Centro Cultural Mama-U. 2002. “El Cuento Afroatrateño: Una Expresión de La Orali-

tura.” Revista Mama-U 3:1–28.
Cheucarama, Fidel, Nélson Yabur, and Ciro Pineda. 2006. Jaibanás, Tongueros y Yer-

bateros: Sabios Ancestrales Indígenas del Bajo Atrato-Chocó. Riosucio: Instituto de 
Investigaciones Ambientales del Pací�co.

Chica Jiménez, Felipe, Paco Gómez Nadal, and Ana Luisa Ramírez Flórez. 2017. Las 
Heridas de Riosucio: 1996–2017. Cali: Universidad Autónoma de Occidente.

Chomsky, Noam. 2006. Failed States: �e Abuse of Power and the Assault of Democ-
racy. New York: Owl.

cinep (Centro de Investigación y Educación Popular). 2016. Banco de Datos, Noche y 
Niebla. Accessed January 26, 2016. https://www.nocheyniebla.org.

Clark, Nigel. 2010. Inhuman Nature: Sociable Life on a Dynamic Planet. London: Sage.
Clatterbuck, Wayne. 2011. “Tree Wounds: Response of Trees and What You Can Do.” 

University of Tennessee Extension Publications, no. SP683: 1–5.
Clayton, Philip. 2006. “Conceptual Foundations of Emergence �eory.” In �e Re-

emergence of Emergence: �e Emergentist Hypothesis from Science to Religion, edited 
by Philip Clayton and Paul Davies, 1–31. Oxford: Oxford University Press.

cnmh (Centro Nacional de Memoria Histórica). 2015. “Indígenas se reúnen 
en la Sierra Nevada por sus víctimas y la memoria.” March 6, 2015. 

Clayton, Philip. 2006. “Conceptual Foundations of Emergence �eory.” In 
emergence of Emergence: �e Emergentist Hypothesis from Science to Religion
by Philip Clayton and Paul Davies, 1–31. Oxford: Oxford University Press.

cnmh (Centro Nacional de Memoria Histórica). 2015. “Ind
en la Sierra Nevada por sus víctimas y la memoria.” March 6, 2015. 



246 References

https://www.centrodememoriahistorica.gov.co/noticias/noticias-cmh/indigenas-se
-reunen-en-la-sierra-nevada-porsus-victimas-y-la-memoria.

Colombiano. 2012. “Polémica por declaraciones de diputado Rodrigo Mesa.” May 8, 
2012. https://www.elcolombiano.com/historico/rodrigo_mesa_la_plata_que_uno_le
_meta_al_choco_es_como_meterle_un_perfume_a_un_bollo-AVEC_181100.

Comisión Intereclesial de Justicia y Paz. 2005. La Tramoya: Derechos Humanos y 
Palma Aceitera, Curvaradó y Jiguamiandó. Bogotá: cinep y Comisión Intereclesial 
de Justicia y Paz.

Comisión Intereclesial de Justicia y Paz. 2012. “Taponamiento río Jiguamiandó.” YouTube 
video, March 12, 2012. https://www.youtube.com/watch?v =UKS4xakNLZ4&spfreload =5.

Contagio Radio. 2015. “Taponamiento del río Jiguamiandó en Chocó afecta a más de 
6000 personas.” January 30, 2015. https://www.contagioradio.com/taponamiento
-del-rio-jiguamiando-en-choco-afecta-a-mas-de-6000-personas-articulo-4094.

Coole, Diana, and Samantha Frost. 2010. “Introducing the New Materialisms.” In New 
Materialisms: Ontology, Agency, and Politics, edited by Diana Coole and Samantha 
Frost, 2–43. Durham, NC: Duke University Press.

Coppola, Francis Ford, dir. 1979. Apocalypse Now. Paramount Pictures.
Corbett, Jim. 1946. Man-Eaters of Kumaon. New York: Oxford University Press.
Corpourabá. 2015. “Jaguar muerto en el corregimiento del Bocas del Atrato.” Accessed 

August 2, 2016. http://web.corpouraba.gov.co/jaguar-muerto-en-el-corregimiento-de
-bocas-del-atrato.

Costa, Luiz, and Carlos Fausto. 2010. “�e Return of the Animists: Recent Studies of 
Amazonian Ontologies.” Religion and Society: Advances in Research 1:89–109.

Crawford, Neta. 2019. Pentagon Fuel Use, Climate Change, and the Costs of War. Provi-
dence: Watson Institute for International and Public A�airs, Brown University.

Cruikshank, Julie. 2005. Do Glaciers Listen? Local Knowledge, Colonial Encounters, and 
Social Imagination. Vancouver: University of British Columbia Press.

Cuesta Romaña, Elmer. 2010. Monografía del Municipio Carmen Del Darién. Medellín: 
Lealon.

dane (Departamento Administrativo Nacional de Estadísticas). 2010. La Visibili-
zación Estadística de Los Grupos Étnicos Colombianos. Bogotá: Imprenta Nacional.

dane (Departamento Administrativo Nacional de Estadísticas). 2018. “Medida de 
pobreza multidimensional municipal de fuente censal 2018.” https://www.dane.gov
.co/index.php/estadisticas-por-tema/pobreza-y-condiciones-de-vida/pobreza-y
-desigualdad/medida-de-pobreza-multidimensional-de-fuente-censal.

Das, Veena. 1998. “Wittgenstein and Anthropology.” Annual Review of Anthropology
27:171–95.

De Friedemann, Nina S. 1974. “Minería del Oro y Descendencia: Güelmambí, Nariño.” 
Revista Colombiana de Antropología 16:9–52.

De Friedemann, Nina S. 1985. “Troncos among Black Miners in Colombia.” In Miners 
and Mining in the Americas, edited by �omas Greaves and William Culver, 204–25. 
London: Manchester University Press.

De Friedemann, Nina S., and Alfredo Vanín. 1994. Entre La Tierra y El Cielo: Magia y 
Leyendas del Chocó. Bogotá: Planeta.

246 References

De Friedemann, Nina S. 1985. “Troncos among Black Miners in Colombia.” In 
and Mining in the Americas, edited by �omas Greaves and William Culver, 204–25. 
London: Manchester University Press.

De Friedemann, Nina S., and Alfredo Vanín. 1994. 
Leyendas del Chocó. Bogotá: Planeta.



References  247

de la Cadena, Marisol. 2015. Earth Beings: Ecologies of Practice across Andean Worlds. 
Durham, NC: Duke University Press.

de la Cadena, Marisol. 2016. “Uncommoning Nature: Stories from the Anthropo-
Not-Seen.” E-Flux 56.

Deacon, Terrence. 2006. “Emergence: �e Hole at the Wheel’s Hub.” In �e 
Re-emergence of Emergence: �e Emergentist Hypothesis from Science to Religion, 
edited by Philip Clayton and Paul Davies, 111–50. Oxford: Oxford University 
Press.

Debret, Jean-Baptiste. (1834) 2014. Voyage Pittoresque et Historique au Brésil. Paris: 
Actes Sud.

Defensoría del Pueblo, República de Colombia. 2002. “Amicus Curiae, Explotación de 
Madera y Derechos Humanos.” Bogotá: Defensoría del Pueblo.

Defensoría del Pueblo, República de Colombia. 2014. “Amicus Curiae, Explotación de 
Madera en El Bajo Atrato.” Bogotá: Defensoría del Pueblo.

del Toro, Guillermo, dir. 2001. �e Devil’s Backbone. Warner Bros.
Deleuze, Gilles. 2001. Pure Immanence: Essays on a Life. New York: Zone.
Deleuze, Gilles, and Félix Guattari. (1991) 1996. What Is Philosophy? New York: Co-

lumbia University Press.
Deleuze, Gilles, and Félix Guattari. (1980) 2004. A �ousand Plateaus: Capitalism and 

Schizophrenia. London: Continuum.
Dickinson, Daniel. 2004. “Toothache Made Lion Eat Humans.” bbc News, October 19, 

2004. http://news.bbc.co.uk/2/hi/africa/3756180.stm.
Douglas, Mary, and Baron Isherwood. 1979. �e World of Goods: Towards an Anthro-

pology of Consumption. New York: Norton.
Dufort, Philippe. 2014. “�e Dual Function of Violence in Civil Wars: �e Case of 

Colombia.” Colombia International 81:205–35.
Dufrenne, Mikel. (1953) 1973. �e Phenomenology of Aesthetic Experience. Evanston, 

IL: Northwestern University Press.
Duncan, Gustavo. 2007. Los Señores de La Guerra: De Paramilitares, Ma�osos y Auto-

defensas. Barcelona: Planeta.
Earl, Riggings. 1993. Dark Symbols, Obscure Signs: God, Self, and Community in the 

Slave Mind. New York: Orbis.
Echevarría, Juan Manuel, dir. 2013. Requiem nn. Documentary �lm. Lulo Films.
Escalón, Sebastián. 2014. “Palma Africana: nuevos estándares y viejas trampas.” Plaza 

Pública, January 9, 2014. https://www.plazapublica.com.gt/content/palma-africana
-nuevos-estandares-y-viejas-trampas.

Escobar, Arturo. 1997. Biodiversidad, Naturaleza y Cultura: Localidad y Globalidad en 
Las Estrategias de Conservación. Mexico df: unam and ciich.

Escobar, Arturo. 2001. “Culture Sits in Places: Re�ections on Globalism and Subaltern 
Strategies of Localization.” Political Geography 20:139–74.

Escobar, Arturo. 2005. Más Allá del Tercer Mundo: Globalización y Diferencia. Bogotá: 
Instituto Colombiano de Antropología e Historia.

Escobar, Arturo. 2007. “Worlds and Knowledges Otherwise: �e Latin American Mo-
dernity/Coloniality Research Program.” Cultural Studies 21 (2–3): 179–210.

Strategies of Localization.” Political Geography
Escobar, Arturo. 2005. Más Allá del Tercer Mundo: Globalización y Diferencia

Instituto Colombiano de Antropología e Historia.
Escobar, Arturo. 2007. “Worlds and Knowledges Other

dernity/Coloniality Research Program.” Cultural Studies



248 References

Escobar, Arturo. 2008. Territories of Di�erence: Place, Movements, Life, Redes.  
Durham, NC: Duke University Press.

Escobar, Arturo. 2015. “Territorios de Diferencia: La Ontología Política de Los 
‘Derechos al Territorio.’” Cuadernos de Antropología Social 41:25–38.

Escobar, Arturo. 2016. “�inking-Feeling with the Earth: Territorial Struggles and the 
Ontological Dimension of the Epistemologies of the South.” Revista de Antropología 
Iberoamericana 11 (1): 11–32.

Escobar, Arturo. 2020. Pluriversal Politics: �e Real and the Possible. Durham, NC: 
Duke University Press.

Espectador. 2009a. “El león de los paramilitares.” March 13, 2009. https://www.elespectador
.com/impreso/judicial/articuloimpreso127254-el-leon-de-los-paramilitares.

Espectador. 2009b. “Los hornos del horror en el Catatumbo.” May 9, 2009. https://
www.elespectador.com/impreso/salvatore-mancuso/articuloimpreso140079-los
-hornos-del-horror-el-catatumbo.

Espectador. 2015. “Por desnutrición y diarrea aguda han muerto más de 20 niños 
en Chocó.” March 4, 2015. https://www.elespectador.com/noticias/nacional
/desnutricion-y-diarrea-aguda-han-fallecido-20-menores-c-articulo-547587.

Espectador. 2017a. “Los sobrevivientes del río San Juan.” August 7, 2017. https://
colombia2020.elespectador.com/territorio/los-sobrevivientes-del-rio-san-juan.

Espectador. 2017b. “La resiliencia de ‘Lewis’ Moya, líder social del Bajo Atrato.” De-
cember 26, 2017. https://colombia2020.elespectador.com/justicia/la-resiliencia-de
-lewis-moya-en-el-bajo-atrato.

Espinosa, Nicolas. 2012. “Impactos del Paramilitarismo en La Región Urabá/Chocó 
1998–2006.” El Ágora U.S.B. 12 (2): 289–327.

Ferguson, Adam. (1767) 1995. An Essay on the History of Civil Society. Cambridge: 
Cambridge University Press.

Fish, Laurel. 2013. “Homogenizing Community, Homogenizing Nature: An Analy-
sis of Con�icting Rights in the Rights of Nature Debate.” Stanford Undergraduate 
Research Journal, 6–11.

Foucault, Michel. 1990. History of Sexuality. New York: Vintage.
Franco, Vilma, and Juan Restrepo. 2011. “Empresarios Palmeros, Poderes de Facto y 

Despojo de Tierras en El Bajo Atrato.” In La Economía de Los Paramilitares: Redes 
de Corrupción, Negocios y Política, edited by Mauricio Romero, 269–410. Bogotá: 
Corporación Nuevo Arco Iris.

Frank, Laurence, Graham Hemson, Hadas Kushnir, and Craig Packer. 2006. “Lions, 
Con�ict and Conservation in Eastern and Southern Africa.” Background Paper 
for the Eastern and Southern Africa Lion Conservation Workshop, Johannesburg, 
South Africa, January 11–13, 2006. http://static.wixstatic.com/ugd/87ac64_dcc32ba6
c03845f2957b61e�0916206.pdf.

Freud, Sigmund. (1901) 2003. Psychopathology of Everyday Life. New York: Dover.
Frost, Robert. 1942. A Witness Tree. New York: Henry Holt.
Gagné, Karine, and Mattias Borg Rasmussen. 2016. “Introduction—An Amphibious 

Anthropology: �e Production of Place at the Con�uence of Land and Water.” 
Anthropologica 58 (2): 135–49.

248 References

Freud, Sigmund. (1901) 2003. Psychopathology of Everyday Life
Frost, Robert. 1942. A Witness Tree. New York: Henry Holt.
Gagné, Karine, and Mattias Borg Rasmussen. 2016. “Introduction—

Anthropology: �e Production of Place at the Con�uence of Land and 
Anthropologica 58 (2): 135–49.



References  249

Gates, Henry Louis. 1988. �e Signifying Monkey: A �eory of Afro-American Literary 
Criticism. New York: Oxford University Press.

Gentry, Alwyn. 1986. “Species Richness and Floristic Composition of the Chocó 
Region Plant Communities.” Caldasia 15:71–91.

Georgiou, Ion. 2003. “�e Idea of Emergent Property.” Journal of the Operational 
Research Society 54:239–47.

Giraldo, Carlos. 1997. El Desplazamiento en Colombia: Relatos e Imágenes. Bogotá: cinep.
Giray, Tugrul, Manuela Giovanetti, and Mary Jane West-Eberhard. 2005. “Juvenile 

Hormone, Reproduction, and Worker Behavior in the Neotropical Social Wasp 
Polistes canadensis.” Proceeding of the National Academy of Sciences of the United 
States of America 102 (9): 3330–35.

Gordillo, Gastón. 2004. Landscapes of Devils: Tensions of Place and Memory in the 
Argentinian Chaco. Durham, NC: Duke University Press.

Gordillo, Gastón. 2014. Rubble: �e A�erlife of Destruction. Durham, NC: Duke Uni-
versity Press.

Gordillo, Gastón. 2019. “Ambient �ickness: �e Atmospheric Materiality of the 
Anthropocene.” Paper presented at the Institute for the Study of International De-
velopment, McGill University. Montreal, April 3.

Graeber, David. 2015. “Radical Alterity Is Just Another Way of Saying ‘Alterity.’” Hau: 
Journal of Ethnographic �eory 5 (2): 1–41.

Groombridge, Brian, and Martin Jenkins. 2002. World Atlas of Biodiversity: Earth’s 
Living Resources in the 21st Century. Berkeley: University of California Press.

Grosz, Elizabeth. 2002. “A Politics of Imperceptibility: A Response to ‘Anti-racism, 
Multiculturalism and the Ethics of Identi�cation.’” Philosophy & Social Criticism 28 
(4): 463–72.

Gudynas, Eduardo. 2009. “La Ecología Política del Giro Biocéntrico en La Nueva 
Constitución de Ecuador.” Revista de Estudios Sociales 32:34–47.

Guynup, Sharon. 2009. “Jaguar.” bbc Wildlife, Portfolio, 26–37. Accessed October 3, 
2016. http://sharonguynup.com/Sharon_Website/Articles_�les/BBC%20Wild-
life%20-%20Jaguars.pdf (no longer available).

Halperin, Rhoda. 1994. Cultural Economics: Past and Present. Austin: University of 
Texas Press.

Handelman, Don. 2008. “A�erword: Returning to Cosmology—�oughts on the 
Positioning of Belief.” Social Analysis 52 (1): 181–95.

Haraway, Donna. 2008. When Species Meet. Minneapolis: University of Minnesota Press.
Hastrup, Kirsten. 2010. “Emotional Topographies: �e Sense of Place in the Far 

North.” In Emotions in the Field: �e Psychology and Anthropology of Fieldwork 
Experience, edited by James Davies and Dimitrina Spencer, 191–211. Stanford, CA: 
Stanford University Press.

Heddon, Deirdre. 2008. Autobiography and Performance. Basingstoke: Palgrave Macmillan.
Henig, David. 2012. “Iron in the Soil: Living with Military Waste in Bosnia-Herzegovina.” 

Anthropology Today 28 (1): 21–23.
Hernández, Nicolás. 2008. “Campesinos Sin Tierras: La Historia de Los Desplazados 

del Bajo Atrato.” Bachelor in Journalism, Ponti�ca Universidad Javeriana.

Heddon, Deirdre. 2008. Autobiography and PerforAutobiography and PerforAutobiography and Per
Henig, David. 2012. “Iron in the Soil: Living with Military Waste in Bosnia-

Anthropology Today 28 (1): 21–23.Today 28 (1): 21–23.Today
Hernández, Nicolás. 2008. “Campesinos Sin Tierras: La Historia de Los Desplazados 

del Bajo Atrato.” Bachelor in Journalism, Ponti�ca Universidad Javeriana.



250 References

Hertz, Robert. (1909) 1960. A Contribution to the Study of the Collective Representation 
of Death. Glencoe: Free Press.

Ho�mann, Odile. 2004. Communautés Noires dans Le Paci�que Colombien: Innova-
tions et Dynamiques Ethniques. Paris: ird and Karthala.

Holbraad, Martin. 2008. “De�nitive Evidence, from Cuban Gods.” Journal of the Royal 
Anthropological Institute (n.s.): S93–109.

Hornborg, Alf. 2017. “Artifacts Have Consequences, Not Agency: Toward a Critical �eory 
of Global Environmental History.” European Journal of Social �eory 20 (1): 95–110.

Hristov, Jasmin. 2009. Blood and Capital: �e Paramilitarization of Colombia. Athens: 
Ohio University Press.

Hughes, Christina, and Celia Lury. 2013. “Re-turning Feminist Methodologies: From a 
Social to an Ecological Epistemology.” Gender and Education 25 (6): 786–99.

Hughes, Ted. 1957. �e Hawk in the Rain. London: Faber and Faber.
Human Rights Watch. 2010. Paramilitaries’ Heirs: �e New Face of Violence in Colom-

bia. New York: Human Rights Watch.
Hyde, Lewis. 1998. Trickster Makes �is World: Mischief, Myth, and Art. New York: 

Farrar, Straus and Giroux.
iahcr (Inter-American Commission on Human Rights). 1999. “�ird Report on the 

Human Rights Situation in Colombia. oea/Ser.l/v/ii.102 Doc. 9 Rev.1.”
iahcr (Inter-American Commission on Human Rights). 2004. “Report on the De-

mobilization Process in Colombia. oea/Ser.l/ii.120 Doc. 60.”
iahcr (Inter-American Commission on Human Rights). 2008. “Follow-Up on the 

Demobilization Process of the AUC in Colombia. oea/Ser.l/v/ii cidh/inf.2/07.”
iahcr (Inter-American Commission on Human Rights). 2013. “Case of the Afro-

Descendant Communities Displaced from the Cacarica River Basin (Operation 
Genesis) v. Colombia. Judgment of November 20.”

IGAC ( Instituto Geográ�co Agustín Codazzi). 1992. Atlas de Colombia. Bogotá: Insti-
tuto Geográ�co Agustín Codazzi.

Ingold, Tim. 1993. “�e Temporality of the Landscape.” World Archaeology 25 (2): 152–74.
Ingold, Tim. 2000. �e Perception of the Environment: Essays on Livelihood, Dwelling 

and Skill. New York: Routledge.
Ingold, Tim. 2006. “Rethinking the Animate, Re-animating �ought.” Ethnos 71 (1): 9–20.
Ingold, Tim. 2011. Being Alive: Essay on Movement, Knowledge and Description. Lon-

don: Routledge.
Instituto Colombiano de Cultura Hispánica. 1992. Geografía Humana de Colombia: 

Región del Pací�co. Vol. 9. Bogotá: Instituto Colombiano de Cultura Hispánica.
Internal Displacement Monitoring Centre. 2007. Resisting Displacement by Combat-

ants and Developers: Humanitarian Zones in North-West Colombia. Geneva: Inter-
nal Displacement Monitoring Centre and Norwegian Refugee Council.

Isacsson, Sven-Erik. 1975. “Biografía Atrateña: La Formación de Un Topónimo Indí-
gena Bajo El Impacto Español.” Indiana 3:93–109.

Izquierdo, Belkis, and Lieselotte Viaene. 2018. “Decolonizing Transitional Justice from 
Indigenous Territories.” Peace in Progress 34 (June 27, 2018). https://dpl�log.com
/2018/06/27/decolonizing-transitional-justice-from-indigenous-territories/.

250 References

Isacsson, Sven-Erik. 1975. “Biografía Atrateña: La Formación de Un Topónimo Indí-
gena Bajo El Impacto Español.” Indiana 3:93–109.

Izquierdo, Belkis, and Lieselotte Viaene. 2018. “Decolonizing Transitional Justice from 
Indigenous Territories.” Peace in ProgPeace in ProgPeace in Pro ressgressg  34 (June 27, 2018). https://dpl�log.com
/2018/06/27/decolonizing-transitional-justice-from-indigenous-territories/.



References  251

Jaramillo-Villa, Úrsula, and Luz Jiménez-Segura. 2008. “Algunos Aspectos Biológicos 
de La Población de Prochilodus magdalenae en Las Ciénagas de Tumaradó (Río 
Atrato), Colombia.” Actualidades Biológicas 30 (88): 55–66.

Jeanne, Robert. 2004. “Construction and Utilization of Multiple Combs in Polistes 
canadensis in Relation to the Biology of a Predaceous Moth.” Behavioral Ecology 
and Sociobiology 4 (3): 293–310.

JEP (Justicia Especial para la Paz). 2018. “Reglamento General. Acuerdo No. 001  
de 2018.” March 9, 2018. https://www.jep.gov.co/salaplenajep/Acuerdo%20ASP
%2001%20de%202018.pdf.

jep (Justicia Especial para la Paz). 2019. “Comunicado 009: Unidad de Investigación 
y Acusación de La jep ‘Reconoce Como Víctima Silencosa El Medio Ambi-
ente.’” June 5, 2019. https://www.jep.gov.co/SiteAssets/Paginas/UIA/sala-de-prensa
/Comunicado%20UIA%20-%20009.pdf.

jep (Justicia Especial para la Paz). 2021. “Comunicado 019 de 2021: La jep Hace 
Pública la estrategia de Priorización dentro del Caso 03, conocido como el de ‘Falsos 
Positivos.’” December 19, 2021. https://www.jep.gov.co/Sala-de-Prensa/Paginas/La
-JEP-hace-p%C3%BAblica-la-estrategia-de-priorizaci%C3%B3n-dentro-del-Caso
-03,-conocido-como-el-de-falsos-positivos.aspx.

Johnson, Penny. 2019. Companions in Con�ict: Animals in Occupied Palestine.  
New York: Melville House.

Kalyvas, Stathis. 2003. “�e Ontology of ‘Political Violence’: Action and Identity in 
Civil Wars.” Perspectives on Politics 1 (3): 475–94.

Kapferer, Bruce. 1988. Legends of People, Myths of State: Violence, Intolerance, and Po-
litical Culture in Sri Lanka and Australia. Washington: Smithsonian Institute Press.

Kau�man, Craig M., and Pamela L. Martin. 2017. “Can Rights of Nature Make Devel-
opment More Sustainable? Why Some Ecuadorian Lawsuits Succeed and Others 
Fail.” World Development 92:130–42.

Kelly, Marcella, and Scott Silver. 2009. “�e Suitability of the Jaguar (Panthera onca) 
for Reintroduction.” In Reintroduction of Top-Order Predators, edited by Matt 
Hayward and Michael Somers, 187–205. Oxford: Wiley-Blackwell.

Kent, Lia. 2016. “Sounds of Silence: Everyday Strategies of Social Repair in Timor-
Leste.” Australian Feminist Law Journal 42 (1): 31–50.

Khan, Naveeda. 2016. “Living Paradox in Riverine Bangladesh: Whiteheadian Per-
spectives on Ganga Devi and Khwaja Khijir.” Anthropologica 58 (2): 179–92.

Kim, Eleana. 2016. “Toward an Anthropology of Landmines: Rogue Infrastructure 
and Military Waste in the Korean dmz.” Cultural Anthropology 31 (2): 162–87.

Kohn, Eduardo. 2007. “How Dogs Dream: Amazonian Natures and the Politics of 
Transspecies Engagement.” American Ethnologist 34 (1): 3–24.

Kohn, Eduardo. 2013. How Forests �ink: Toward an Anthropology beyond the Human. 
Berkeley: University of California Press.

Kohn, Eduardo. 2020. “Anthropology as Cosmic Diplomacy: Toward an Ecological 
Ethics for Times of Environmental Fragmentation.” In Living Earth Community: 
Multiple Ways of Being and Knowing, edited by Sam Mickey, Mary Evelyn Tucker, 
and John Grim, 55–65. Cambridge: Open Book.

Berkeley: University of California Press.
Kohn, Eduardo. 2020. “Anthropology as Cosmic Diplomacy: 

Ethics for Times of Environmental Fragmentation.” In 
Multiple Ways of Being and Knowing, edited by Sam Mickey, Mary Evelyn Tucker, Multiple Ways of Being and Knowing, edited by Sam Mickey, Mary Evelyn Tucker, Multiple Ways of Being and Knowing
and John Grim, 55–65. Cambridge: Open Book.



252 References

Kwon, Heonik. 2008. Ghosts of War in Vietnam. Cambridge: Cambridge University Press.
Laakkonen, Simo. 2004. “War—An Ecological Alternative to Peace? Indirect Impacts 

of World War II on the Finnish Environment.” In Natural Enemy, Natural Ally: 
Toward an Environmental History of War, edited by Richard Tucker and Edmund 
Russell, 175–94. Corvallis: Oregon State University Press.

Latour, Bruno. 1999. Pandora’s Hope: Essays on the Reality of Sciences Studies. Cam-
bridge, MA: Harvard University Press.

Latour, Bruno. 2004. Politics of Nature: How to Bring the Science into Democracy. 
Cambridge, MA: Harvard University Press.

Latour, Bruno. 2005. Reassembling the Social: An Introduction to Actor-Network 
�eory. New York: Oxford University Press.

Law, John. 2007. “Actor-Network �eory and Material Semiotics.” In �e New Blackwell 
Companion to Social �eory, edited by Bryan Turner, 141–58. Oxford: Blackwell.

Law, John. 2015. “What’s Wrong with a One-World World?” Distinktion: Journal of 
Social �eory 16 (1): 126–39.

Leal, Claudia. 2018. Landscapes of Freedom: Building a Postemancipation Society in the 
Rainforests of Western Colombia. Tucson: University of Arizona Press.

Leal, Claudia, and Eduardo Restrepo. 2003. Unos Bosques Sembrados de Aserríos: His-
toria de La Extracción Maderera en El Pací�co Colombiano. Medellín: Universidad 
de Antioquia.

Le Billon, Philippe. 2001. “�e Political Ecology of War: Natural Resources and 
Armed Con�icts.” Political Geography 20:561–84.

Lederach, Angela. 2017. “‘�e Campesino Was Born for the Campo’: A Multispecies Ap-
proach to Territorial Peace in Colombia.” American Anthropologist 119 (4): 589–602.

Leeming, David. 1991. �e World of Myth. Oxford: Oxford University Press.
LeGrand, Catherine. 2003. “�e Colombian Crisis in Historical Perspective.” Cana-

dian Journal of Latin American and Caribbean Studies 28 (55–56): 165–210.
Leopold, Aldo. 1972. Wildlife of Mexico. Berkeley: University of California Press.
Levine, Lawrence. 1977. Black Culture and Black Consciousness: Afro-American Folk 

�ought from Slavery to Freedom. New York: Oxford University Press.
Lévi-Strauss, Claude. 1962. Le Totémism Aujourd’hui. Paris: Presses Universitaires de 

France.
Lien, Marianne, and John Law. 2011. “‘Emergent Aliens’: On Salmon, Nature, and 

�eir Enactment.” Ethnos 76 (1): 65–87.
López, Claudia. 2005. “Del Control Territorial a La Acción Política.” Arcanos 11:39–47.
Losonczy, Anne-Marie. 1993. “De Lo Vegetal a Lo Humano: Un Modelo Cognitivo 

Afro-Colombiano Del Pací�co.” Revista Colombiana de Antropología 30:38–57.
Losonczy, Anne-Marie. 2006a. La Trama Interétnica: Ritual, Sociedad y Figuras de 

Intercambio entre Los Grupos Negros y Emberá Del Chocó. Bogotá: Instituto Colom-
biano de Antropología e Historia and Instituto Francés de Estudios Andinos.

Losonczy, Anne-Marie. 2006b. Viaje y Violencia: La Paradoja Chamánica Emberá. 
Bogotá: Universidad Externado de Colombia.

Lynch, John D. 2015. “�e Role of Plantations of the African Palm (Elaeis guineensis 
Jacq.) in the Conservation of Snakes in Colombia.” Caldasia 37 (1): 169–82.

252 References

biano de Antropología e Historia and Instituto Francés de Estudios Andinos.
Losonczy, Anne-Marie. 2006b. Viaje y Violencia: La Paradoja Chamánica Emberá

Bogotá: Universidad Externado de Colombia.
Lynch, John D. 2015. “�e Role of Plantations of the African Palm (

Jacq.) in the Conservation of Snakes in Colombia.” 



References  253

Lyons, Kristina. 2019. “Ríos y Reconciliación Profunda: La Reconstrucción Socio-
Ecológica en Tiempos de Con�icto y ‘Transición’ en Colombia.” Maguaré 33 (2): 
209–45.

Machlis, Gary, and �or Hanson. 2008. “Warfare Ecology.” BioScience 58 (8): 729–36.
Macpherson, Elizabeth. 2019. Indigenous Water Rights in Law and Regulation: Lessons 

from Comparative Experience. Cambridge: Cambridge University Press.
Macpherson, Elizabeth, and Felipe Clavijo Ospina. 2018. “�e Pluralism of River 

Rights in Aotearoa, New Zealand and Colombia.” Journal of Water Law 25:283–93.
Mahler, Richard. 2009. �e Jaguar’s Shadow: Searching for a Mythic Cat. New Haven, 

CT: Yale University Press.
Mameli, Paola. 2014. “Etnografías de Cocinas: El Espacio Acuático en Riosucio, 

Chocó.” Bachelor’s thesis, Ponti�cia Universidad Javeriana.
Mann, �omas. (1924) 1958. �e Magic Mountain. New York: Alfred A. Knopf.
Margil, Mari. 2018. “Our Laws Make Slaves of Nature: It’s Not Just Humans Who Need 

Rights.” Guardian, May 23, 2018. https://www.theguardian.com/commentisfree
/2018/may/23/laws-slaves-nature-humans-rights-environment-amazon.

Martínez Arango, Rodrígo. 2013. “Un jaguar mató a un pescador en Urabá.” Colom-
biano, May 24, 2013. https://www.elcolombiano.com/historico/un_jaguar_mato_a
_un_pescador_en_uraba-MBEC_243690.

Masco, Joseph. 2004. “Mutant Ecologies: Radioactive Life in Post–Cold War New 
Mexico.” Cultural Anthropology 19 (4): 517–50.

Mazoomdaar, Jay. 2014. “Why Are India’s Tigers Killing Humans?” bbc News, Janu-
ary 20, 2014. https://www.bbc.com/news/world-asia-india-25755104.

Mbembe, Achille. 2003. “Necropolitics.” Public Culture 15 (1): 11–40.
McAllister, Carlota, and Diane Nelson. 2013. “A�ermath: Harvests of Violence and 

Histories of the Future.” In War by Other Means: A�ermath in Post-genocide Gua-
temala, edited by Carlota McAllister and Diane Nelson, 1–45. Durham, NC: Duke 
University Press.

Mejía, Carlos Arturo. 1995. Fauna de La Serranía de La Macarena. Bogotá: Amazonas 
Editores, Ediciones Uniandes.

Melo, Mario. 2014. “Voces de La Selva en El Estrado de La Corte Interamericana de 
Derechos Humanos.” Sur: Revista Internacional de Derechos Humanos 20:291–99.

Merleau-Ponty, Maurice. (1945) 2002. Phenomenology of Perception. London: Routledge.
Metcalf, Jacob. 2008. “Intimacy without Proximity: Encountering Grizzlies as a Com-

panion Species.” Environmental Philosophy 5 (2): 99–128.
Mingorance, Fidel, Flaminia Minelli, and Hélène Le Du. 2004. El Cultivo de La 

Palma Africana en El Chocó: Legalidad Ambiental, Territorial y Derechos Humanos. 
Quibdó: Human Rights Everywhere and Diócesis de Quibdó.

Mitchell, Sandra. 2012. “Emergence: Logical, Functional and Dynamical.” Synthese 185: 
171–86.

Mittermeier, Russell, Patricio Robles Gil, Michael Ho�man, John Pilgrim, �omas 
Brooks, Cristina Goettsch, John Lamoreux, and Gustavo Da Fonseca. 2005. 
Hotspots Revisited: Earth’s Biologically Richest and Most Endangered Terrestrial 
Ecoregions. Chicago: University of Chicago Press.

171–86.
Mittermeier, Russell, Patricio Robles Gil, Michael Ho�man, John Pilgrim, �omas 

Brooks, Cristina Goettsch, John Lamoreux, and Gustavo Da Fonseca. 2005. 
Hotspots Revisited: Earth’s Biologically Richest and Most Endangered Terrestrial 
Ecoregions. Chicago: University of Chicago Press.



254 References

Moglen, Eben. 1990. “Legal Fictions and Common Law Legal �eory: Some Historical 
Re�ections.” Tel Aviv University Studies in Law 10:33–62.

Mol, Annemarie. 1999. “Ontological Politics: A Word and Some Questions.” In Actor 
Network �eory and A�er, edited by John Law and John Hassard, 74–89. Boston: 
Blackwell.

Mol, Annemarie. 2002. �e Body Multiple: Ontology in Medical Practice. Durham, NC: 
Duke University Press.

Mou�e, Chantal. 2000. On the Political. New York: Routledge.
Mount, Nick. 2017. “Can a River Have Legal Rights? A Di� erent Approach to Protect-

ing the Environment.” Independent, October 13, 2017. https://www.independent.co.uk
/environment/river-legal-rights-colombia-environment-paci�c-rainforest-atrato
-river-rio-quito-a7991061.html.

National Security Archive. 2010. “US. Embassy Colombia Cable, 1998 Bogota 9345.” 
http://nsarchive.gwu.edu/NSAEBB/NSAEBB327/doc01_19980813.pdf.

Navaro-Yashin, Yael. 2009. “A�ective Spaces, Melancholic Objects: Ruination and the 
Production of Anthropological Knowledge.” Journal of the Royal Anthropological 
Institute 15:1–18.

Navaro-Yashin, Yael. 2012. �e Make-Believe Space: A�ective Geography in a Postwar 
Polity. Durham, NC: Duke University Press.

New Herald. 2009. “Paras alimentan �eras con los restos de sus víctimas.” August 23, 
2009. https://www.elnuevoherald.com/noticias/mundo/america-latina/colombia-es
/article1998424.html.

Nieto, Patricia. 2012. Los Escogidos. Medellín: Alcaldía de Medellín and Sílaba Editores.
Niiler, Eric. 2014. “A�er Protecting Habitat for Jaguars, Expert Believes the Spe-

cies Can Adapt and Survive.” Washington Post, December 22, 2014. https://www
.washingtonpost.com/national/health-science/a�er-protecting-habitat-for-jaguars
-expert-believes-the-species-can-adapt-and-survive/2014/12/19/10b2591e-6f5c-11e4
-8808-afaa1e3a33ef_story.html.

Noticias Uno. 2014. “No dejan cazar jaguar que ha matado a cinco personas.” YouTube 
video, May 10, 2014. https://www.youtube.com/watch?v =mGdmxgCYaWw.

Noticias Urabá. 2013. “Tigre se come a dos campesinos en dos meses en Bocas del 
Atrato (Turbo).” YouTube video, May 25, 2013. https://www.youtube.com/watch?v
=mAhnzCyBcxs.

Novack, Anthony, and Martin Main. 2012. Jaguar: Another �reatened Panther. 
Gainesville: University of Florida Press.

Observatorio del Programa Presidencial de Derechos Humanos. 2003. Panorama 
Actual del Chocó. Bogotá: Presidencia de la República, Ministerio del Interior.

O�en, Karl. 2018. “Environment, Space, and Place: Cultural Geographies of Colonial 
Afro-Latin America.” In Afro-Latin American Studies: An Introduction, edited by 
Alejandro de la Fuente and George Reid Andrews, 486–534. Cambridge: Cam-
bridge University Press.

Ogden, Laura, Billy Hall, and Kimiko Tanita. 2013. “Animals, Plants, People, and 
�ings: A Review of Multispecies Ethnography.” Environment and Society: Advances 
in Research 4:5–24.

254 References

Alejandro de la Fuente and George Reid Andrews, 486–534. Cambridge: Cam-
bridge University Press.

Ogden, Laura, Billy Hall, and Kimiko Tanita. 2013. “Animals, Plants, 
�ings: A Review of Multispecies Ethnography.” 
in Research 4:5–24.



References  255

Ojeda, Diana. 2016. “Los paisajes del despojo: propuestas para un análisis desde las re-
con�guraciones socioespaciales.” Revista Colombiana de Antropología 52 (2): 19–43.

Oslender, Ulrich. 2003. “Discursos Ocultos de Resistencia: Tradición Oral y Cultura 
Política En Comunidades Negras de La Costa Pací�ca Colombiana.” Revista Colom-
biana de Antropología 39:203–35.

Oslender, Ulrich. 2004. “Fleshing Out the Geographies of Social Movements: Colom-
bia’s Paci�c Coast Black Communities and the ‘Aquatic Space.’” Political Geography 23: 
957–85.

Oslender, Ulrich. 2008. Comunidades Negras y Espacio en El Pací�co Colombiano: 
Hacia Un Giro en El Estudio de Los Movimientos Sociales. Bogotá: Instituto Colom-
biano de Antropología e Historia, Universidad Colegio Mayor de Cundinamarca 
and Universidad del Cauca.

Oslender, Ulrich. 2016. �e Geographies of Social Movements: Afro-Colombian Mobili-
zation and the Aquatic Space. Durham, NC: Duke University Press.

Oxford Dictionary of English Etymology. 1966. “Ecumene.” Edited by C. T. Onions, 
G. W. S. Friedrichsen and R. W. Burch�eld. Oxford, UK: Clarendon Press.

Pardo, Mauricio, and Manuela Álvarez. 2001. “Estado y Movimiento Negro en 
El Pací�co Colombiano.” In Acción Colectiva, Estado y Etnicidad en El Pací�co 
Colombiano, edited by Mauricio Pardo, 229–58. Bogotá: Instituto Colombiano de 
Antropología e Historia and Colciencias.

Pardo Pedraza, Diana. 2022. “Landscapes of Suspicion: Mine�elds and Cleared-Lands 
in Rural Colombia.” Fieldsights, January 25, 2022. https://culanth.org/�eldsights
/landscapes-of-suspicion-mine�elds-and-cleared-lands-in-rural-colombia.

Patterson, John Henry. 1907. �e Man-Eaters of Tsavo and Other East African Adven-
tures. London: Macmillan.

Patterson, Bruce. 2004. �e Lions of Tsavo: Exploring the Legacy of Africa’s Notorious 
Man-Eaters. New York: McGraw-Hill.

Perea, Nevaldo. 2012. Soy Atrato: Vida y Amargos Recuerdos de Un Líder Negro. 
Santander: Otramérica.

Perera, Sasanka. 2001. “Spirit Possessions and Avenging Ghosts: Stories of Super-
natural Activity as Narratives of Terror and Mechanisms of Coping and Remem-
bering.” In Remaking a World: Violence, Su�ering, and Recovery, edited by Arthur 
Kleinman, Veena Das, Margaret Lock, Mamphela Ramphele, and Pamela Reynolds, 
157–200. Berkeley: University of California Press.

Pineda, Ciro. 2002. Cuentos Tradicionales del Atrato: Embera, Catío, Chamí, Wounan, 
Tule. Riosucio: Cabildo Mayor Indígena del Bajo Atrato y del Darién Chocoano.

Pinto García, Constancio. 1978. Los Indios Katíos: Su Cultura, Su Lengua. Medellín: 
Granamerica.

Plumwood, Val. 2000. “Being Prey.” In �e Ultimate Journey: Inspiring Stories of Living 
and Dying, edited by Sean O’Reilly, James O’Reilly, and Richard Sterling, 128–46. 
San Francisco: Travelers Tale.

Polak, Micbal. 1993. “Competition for Landmark Territories among Male Polistes 
canadensis (L.) (Hymenoptera: Vaspidae): Large-Size and Alternative Mate-
Acquisition Tactics.” Behavioral Ecology and Sociobiology 4 (4): 325–31.

and Dying, edited by Sean O’Reilly, James O’Reilly, and Richard Sterling, 128–46. Dying, edited by Sean O’Reilly, James O’Reilly, and Richard Sterling, 128–46. Dying
San Francisco: Travelers Tale.

Polak, Micbal. 1993. “Competition for Landmark Territories among Male 
canadensis (L.) (Hymenoptera: Vaspidae): Large-
Acquisition Tactics.” Behavioral Ecology and Sociobiologyogy and Sociobiologyog



256 References

Polisar, John, Ines Maxit, Daniel Scognamillo, Laura Farrell, Melvin E. Sunquist, and 
John Eisenberg. 2003. “Jaguars, Pumas, �eir Prey Base, and Cattle Ranching: Ecolog-
ical Interpretations of a Management Problem.” Biological Conservation 109: 297–310.

Povinelli, Elizabeth. 2012. “�e Will to Be Otherwise/�e E�ort of Endurance.” South 
Atlantic Quarterly 111 (3): 453–75.

Povinelli, Elizabeth. 2015. “�e Rhetorics of Recognition in Geontopower.” Philosophy 
& Rhetoric 48 (4): 428–42.

Povinelli, Elizabeth, 2016. Geontologies: A Requiem to Late Liberalism. Durham, NC: 
Duke University Press.

Presidencia de la República. 2012. Decreto Ley de Víctimas No. 4633 de 2011. Colec-
ción Cuadernos Legislación y Pueblos Indígenas de Colombia No. 3. Bogotá: Imprenta 
Nacional de Colombia.

Price, N. S. 1995. “�e Origin and Development of Banana and Plantain Cultivation.” 
In Bananas and Plantains, edited by S. Gowen, 1–12. London: Chapman & Hill.

Proyecto Biopací�co. 1998. Informe Final General. Vol. 1. Bogotá: Ministerio del Medio 
Ambiente y Proyecto Biopací�co.

Pugliese, Joseph. 2020. Biopolitics of the More-�an-Human: Forensic Ecologies of Vio-
lence. Durham, NC: Duke University Press.

Quiceno, Natalia. 2016. Vivir Sabroso: Luchas y Movimientos Afroatrateños en Bojayá, 
Chocó. Bogotá: Universidad del Rosario.

Rabinowitz, Alan. 2000. Jaguar: One Man’s Struggle to Establish the World’s First Jag-
uar Preserve. Washington, DC: Island.

Rabinowitz, Alan. 2014. An Indomitable Beast: �e Remarkable Journey of the Jaguar. 
Washington, DC: Island.

Rabinowitz, Alan, and B. G. Nottingham Jr. 1986. “Ecology and Behaviour of the 
Jaguar (Panthera onca) in Belize, Central America.” Journal of Zoology 210: 146–59.

Ra�es, Hugh. 2014. “Flow: A Concept to Travel With.” Suomen Antopologi: Journal of 
the Finnish Anthropological Society 39 (2): 99–100.

Ramos, Alcida Rita. 2012. “�e Politics of Perspectivism.” Annual Review of Anthropol-
ogy 41:481–94.

Ramos, Alcida Rita. 2022. “El Giro Que No Gira o Esto No Es Una Pipa.” In Humanos, 
Más Que Humanos y No Humanos: Intersecciones Críticas En Torno a La Antro-
pología y La Ontología, edited by Daniel Ruiz-Serna and Carlos Del Cairo, 394–403. 
Bogotá: Ponti�cia Universidad Javeriana.

Rancière, Jacques. 2000. Le Partage Du Sensible: Esthétique et Politique. Paris: La 
Fabrique-éditions.

Rancière, Jacques. 2004. �e Politics of Aesthetics: �e Distribution of the Sensible. Lon-
don: Continuum.

Rancière, Jacques. 2010. Dissensus: On Politics and Aesthetics. London: Bloomsbury.
Rancière, Jacques. 2011. “Ten �eses on Politics.” �eory and Event 5 (3).
Rancière, Jacques. 2012. “Occupation.” Political Concepts 3.
Rangel, Orlando. 2015. “La Biodiversidad de Colombia: Signi�cado y Distribución Re-

gional.” Revista de La Academia Colombiana de Ciencias Exactas, Físicas y Naturales
39:176–200.

256 References

Rancière, Jacques. 2011. “Ten �eses on Politics.” 
Rancière, Jacques. 2012. “Occupation.” Political Concepts
Rangel, Orlando. 2015. “La Biodiversidad de Colombia: Signi�cado y Distribución Re-

gional.” Revista de La Academia Colombiana de Ciencias Exactas, Físicas y Naturales
39:176–200.



References  257

Rasmussen, Mattias Borg. 2015. “Deep Time and Shallow Waters: Con�guration 
of an Irrigation Channel in the Andes.” In Waterworlds: Anthropology in Fluid 
Environments, edited by Kirsten Hastrup and Frida Hastrup, 203–18. New York: 
Berghahn.

Restall, Matthew, and Kris Lane. 2011. Latin America in Colonial Times. Cambridge: 
Cambridge University Press.

Restrepo, Diego. 2018. “Tumaco, Un Poscon�icto Armado.” Razón Pública 22 (Janu-
ary). https://razonpublica.com/tumaco-un-poscon�icto-armado/.

Restrepo, Eduardo. 1995. “Los Tuqueros Negros del Pací�co Sur Colombiano.” In 
Renacientes del Guandal: Grupos Negros de Los Ríos Satinga y Sanquianga, edited by 
Eduardo Restrepo and Jorge Del Valle, 243–348. Medellín: Biopací�co, Universidad 
Nacional de Colombia.

Restrepo, Eduardo. 1996. “Cultura y Biodiversidad.” In Pací�co: ¿Desarrollo o Biodiver-
sidad? Estado, Capital y Movimientos Sociales en El Pací�co Colombiano, edited by 
Arturo Escobar and Álvaro Pedrosa, 220–41. Bogotá: cerec.

Restrepo, Eduardo. 2013. Etnización de La Negridad: La Invención de Las “Comuni-
dades Negras” Como Grupo Étnico en Colombia. Popayán: Universidad del Cauca.

Rodríguez, Emiliano. 2017. “Nature: �e Silent Victim of Colombia’s Armed Con�ict.” 
Earth Journalism Network, July 27, 2017. https://earthjournalism.net/stories/nature
-the-silent-victim-of-colombias-armed-con�ict#:~:text =%22Nature%20was%20a%20
silent%20victim,in%20Cartagena%2C%20last%2023%20July.

Roldán, Mery. 1998. “Violencia, Colonización y La Geografía de Diferencia Cultural 
en Colombia.” Análisis Político 35:3–26.

Romero, Manuel. 2005. Canaguaro: La Guerra de Los Tigreros. Bogotá: Parature Editores.
Romero, Mauricio. 2002. “Democratización Política y Contrarreforma Paramilitar en 

Colombia.” Política y Sociedad 39 (1): 273–92.
Rose, Deborah Bird. 1992. Dingo Makes Us Human: Life and Land in an Aboriginal 

Australian Culture. Cambridge: Cambridge University Press.
Rueda, Santiago. 2016. “Hoy tenemos, mañana no sabemos: Jesús Abad Colorado—La 

fotografía y la guerra.” ArtNexus 147 (June-August): 32–36.
Ruiz González, Luis. 2012. “Análisis de Las Rupturas y Continuidades Estratégicas en 

Sus Ámbitos Económicos, Social y Político Entre El Bloque Élmer Cárdenas de Las 
AUC (2002–2006) y La Banda Criminal Los Urabeños (2006–2010) Presentes en El 
Urabá Chocoano.” Facultad de Ciencia Política y Gobierno, Universidad Colegio 
Mayor de Cundinamarca.

Ruiz-Serna, Daniel. 2005. “El Estado llega con los ricos: Lo que está en juego en el 
Bajo Atrato.” Cien días vistos por cinep 12 (57): 19–21.

Ruiz-Serna, Daniel. 2006. “Nuevas Formas de Ser Negro: Consideraciones Sobre Las 
Identidades entre La Gente Chilapa y Negra del Bajo Atrato Chocoano.” In Iden-
tidades Culturales y Formación del Estado en Colombia, edited by Ingrid Bolívar, 
209–48. Bogotá: Ediciones Uniandes.

Russell, Edmund, and Richard Tucker. 2004. “Introduction.” In Natural Enemy, Natu-
ral Ally: Toward an Environmental History of War, edited by Richard Tucker and 
Edmund Russell, 1–14. Corvallis: Oregon State University Press.

tidades Culturales y Formación del Estado en Colombia
209–48. Bogotá: Ediciones Uniandes.

Russell, Edmund, and Richard Tucker. 2004. “Introduction.” In 
ral Ally: ral Ally: r Toward an Environmental History of WarToward an Environmental History of WarT
Edmund Russell, 1–14. Corvallis: Oregon State University Press.



258 References

Sa�ord, Frank, and Marco Palacios. 2002. Colombia: Fragmented Land, Divided Soci-
ety. New York: Oxford University Press.

Salinas, Yamile, and Juan Zarama. 2012. Justicia y Paz: Tierras y Territorios en Las 
Versiones de Los Paramilitares. Bogotá: Centro de Memoria Histórica and Orga-
nización Internacional para las Migraciones.

Salomon, Frank, and Stuart Schwartz. 1999. “New Peoples and New Kinds of People: 
Adaptation, Readjustment, and Ethnogenesis in South American Indigenous Socie-
ties (Colonial Era).” In �e Cambridge History of the Native Peoples of the Americas, 
Vol. 3, edited by Frank Salomon and Stuart Schwartz, 443–94. New York: Cam-
bridge University Press.

Sánchez, John Antón. 2002. Entre Chinangos: Experiencias de Magía y Curación entre 
Comunidades Negras del Pací�co. Quibdó: Instituto de Investigaciones Ambientales 
del Pací�co, Fundación Cultural y Ambiental Las Mojarras and Federación de 
Organizaciones de Comunidades Negras del San Juan.

Saunders, Nicholas. 1998. “Architecture of Symbolism: �e Feline Image.” In Icons 
of Power: Feline Symbolism in the Americas, edited by Nicholas Saunders, 12–52. 
London: Routledge.

Savoy, Eric. 1995. “�e Signifying Rabbit.” Narrative 3 (2): 188–209.
Schane, Sanford. 2006. Language and the Law. London: Bloomsbury.
Schlosberg, David. 2014. “Ecological Justice for the Anthropocene.” In Political 

Animals and Animal Politics, edited by Marcel Wissenburg and David Schlosberg, 
75–89. London: Palgrave Macmillan.

Schmidt, Justin. 2016. �e Sting of the Wild. Baltimore: Johns Hopkins University Press.
Seigworth, Gregory, and Melissa Gregg. 2010. “An Inventory of Shimmers.” In �e 

A�ect �eory Reader, edited by Melissa Gregg and Gregory J. Seigworth, 1–25. Dur-
ham, NC: Duke University Press.

Semana. 2005. “Habla Vicente Castaño. El verdadero jefe de las autodefensas le da 
la cara al país por primera vez.” June 16, 2005. https://www.semana.com/portada
/articulo/habla-vicente-castano/72964-3.

Semana. 2006. “El Führer de Urabá.” October 31, 2006. https://www.semana.com
/nacion/articulo/el-�rerde-uraba/80185-3.

Semana. 2007. “Pacto con el diablo: ¿Qué signi�ca para el país la revelación del ex-
plosivo documento �rmado por políticos y jefes paramilitares?” January 20, 2007. 
https://www.semana.com/nacion/articulo/pacto-diablo/83048-3.

Semana. 2009. “Fiscalía investiga sórdidas prácticas paramilitares.” December 12, 
2009. https://www.semana.com/nacion/justicia/articulo/�scalia-investiga-sordida
-practicas-paramilitares/104067-3.

Serje, Margarita. 2005. El Revés de La Nación: Territorios Salvajes, Fronteras y Tierras 
de Nadie. Bogotá: Universidad de los Andes.

Serrano, José. 1994. “Cuando Canta El Guaco: La Muerte y El Morir en Poblaciones 
Afrocolombianas Del Río Baudó, Chocó.” Bachelor’s thesis, Universidad Nacional 
de Colombia.

Sharp, William. 1976. Slavery on the Spanish Frontier: �e Colombian Chocó 1680–1810. 
Norman: University of Oklahoma Press.

258 References

Serrano, José. 1994. “Cuando Canta El Guaco: La Muerte y El Morir en Poblaciones 
Afrocolombianas Del Río Baudó, Chocó.” Bachelor’s thesis, Universidad Nacional 
de Colombia.

Sharp, William. 1976. Slavery on the Spanish Frontier: �e Colombian Chocó
Norman: University of Oklahoma Press.



References  259

Sharpe, Christina. 2016. In the Wake: On Blackness and Being. Durham, NC: Duke 
University Press.

Shepherd, Suzanne, Angela Mills, and William Sho�. 2014. “Human Attacks by Large 
Felid Carnivores in Captivity and in the Wild.” Wilderness and Environmental Medi-
cine 25:220–30.

Shigo, Alex. 1984. “Compartmentalization: A Conceptual Framework for Understand-
ing How Trees Grow and Defend �emselves.” Annual Review of Phytopathology 22 
(1): 189–214.

Sotelo, Luis Carlos. 2010. “Looking Backwards to Walk Forward: Walking, Collective 
Memory and the Site of the Intercultural in Site-Speci�c Performance.” Performance 
Research 15 (4): 59–69.

Sotelo, Luis Carlos. 2020. “Not Being Able to Speak Is Torture: Performing Listening 
to Painful Narratives.” International Journal of Transitional Justice 14 (1): 220–31.

Spence, Jocelyne, David Frohlich, and Stuart Andrews. 2013. “Performative Experi-
ence Design: Where Autobiographical Performance and Human-Computer Inter-
action Meet.” Digital Creativity 24 (2): 96–110.

Stengers, Isabelle. 2002. “A ‘Cosmo-Politics’: Risk, Hope, Change.” Interview by Mary 
Zournazi. In Hope: New Philosophies for Change, edited by Mary Zournazi, 244–72. 
London: Routledge.

Stengers, Isabelle. 2005a. “�e Cosmopolitical Proposal.” In Making �ings Public, 
edited by Bruno Latour and Peter Weibel, 994–1003. Cambridge: mit Press.

Stengers, Isabelle. 2005b. “An Ecology of Practices.” Cultural Studies Review 11 (1): 
183–96.

Stengers, Isabelle. 2010. “Including Nonhumans in Political �eory: Opening the 
Pandora’s Box.” In Political Matter: Technoscience, Democracy, and Public Life, edited 
by Bruce Braun and Sarah Whatmore, 3–33. Minneapolis: University of Minnesota 
Press.

Stewart, Kathleen. 2007. Ordinary A�ects. Durham, NC: Duke University Press.
Stoler, Ann Laura. 2008. “Imperial Debris: Re�ections on Ruins and Ruination.” Cul-

tural Anthropology 23 (2): 191–219.
Stoler, Ann Laura. 2013. “�e Rot Remains.” In Imperial Debris: On Ruins and Ruin-

ation, edited by Ann Laura Stoler, 1–35. Durham, NC: Duke University Press.
Strathern, Marilyn. 2004. Partial Connections. Oxford: Altamira.
Strathern, Marilyn. 2005. Kinship, Law and the Unexpected: Relatives Are Always a 

Surprise. Cambridge: Cambridge University Press.
Sumner, Seirian, Hans Kelstrup, and Daniele Fanelli. 2010. “Reproductive Constraints, 

Direct Fitness and Indirect Fitness Bene�ts Explain Helping Behaviour in the 
Primitively Eusocial Wasp, Polistes Canadensis.” Proceedings of the Royal Society b
277 (1688): 1721–28.

Taussig, Michael. 1992. �e Nervous System. New York: Routledge.
Taylor, Charles. 1992. Multiculturalism and the Politics of Recognition. Princeton, NJ: 

Princeton University Press.
Teleantioquia Noticias. 2014. “Campesinos tras la caza de un jaguar.” YouTube video, 

May 7, 2014. https://www.youtube.com/watch?v =_VLZa0456Bo.

Taussig, Michael. 1992. �e Nervous System. New York: Routledge.
Taylor, Charles. 1992. Multiculturalism and the Politics of Recognition

Princeton University Press.
Teleantioquia Noticias. 2014. “Campesinos tras la caza de un jaguar.” YouTube video, 

May 7, 2014. https://www.May 7, 2014. https://www.May 7, 2014. https://www youtube.com/watch



260 References

Teleantioquia Noticias. 2015. “Habitantes de Bocas del Atrato cazan y se comen a un 
jaguar que mató a tres pescadores.” YouTube video, February 24, 2015. https://www
.youtube.com/watch?v =gto1NrVVbNc.

�ri�, Nigel. 2008. Non-representational �eory: Space, Politics, A�ect. New York: 
Routledge.

Tiempo. 2008. “Paras usaron serpientes venenosas para matar a sus víctimas, reveló 
desmovilizado a la Fiscalía.” March 3, 2008. https://www.eltiempo.com/archivo
/documento/CMS-3984686.

Tiempo. 2009. “Cambio conoció los hornos crematorios que construyeron los para-
militares en Norte de Santander.” May 20, 2009. https://www.eltiempo.com/archivo
/documento-2013/CMS-5235387.

Tiempo. 2015. “Unos 655 colombianos desplazados por choques entre grupo armado 
y eln.” March 5, 2015. https://www.eltiempo.com/archivo/documento/CMS
-15342697.

Tilley, Christopher. 2006. “Introduction: Identity, Place, Landscape and Heritage.” 
Journal of Material Culture 11:7–32.

Todd, Zoe. 2016. “An Indigenous Feminist’s Take on the Ontological Turn: ‘Ontol-
ogy’ Is Just Another Word for Colonialism.” Journal of Historical Sociology 29 (1): 
4–22.

Trujillo Molano, Jimena. 2012. “Escribir Sobre Lo Intangible: Vivir Lo Sagrado.” 
In Etnografías Contemporáneas: Trabajo de Campo, edited by Sandra Murillo, 
Myriam Jimeno, and Marco Martínez, 181–208. Bogotá: Universidad Nacional de 
Colombia.

Tsing, Anna Lowenhaupt. 2012. “On Nonscalability: �e Living World Is Not Ame-
nable to Precision-Nested Scales.” Common Knowledge 18 (3): 505–24.

Tsing, Anna Lowenhaupt. 2013. “More-�an-Human Sociality: A Call for Critical 
Description.” In Anthropology and Nature, edited by Kirsten Hastrup, 27–42. New 
York: Routledge.

Tucker, Richard. 2004. “�e Impact of Warfare in the Natural World: A Historical 
Survey.” In Natural Enemy, Natural Ally: Toward an Environmental History of War, 
edited by Richard Tucker and Edmund Russell, 15–41. Corvallis: Oregon State 
University Press.

Turner, Terry. 2009. “�e Crisis of Late Structuralism. Perspectivism and Animism: 
Rethinking Culture, Nature, Spirit, and Bodiliness.” Tipití: Journal of the Society for 
the Anthropology of Lowland South America 7 (1): 3–42.

unchr (United Nations Commission on Human Rights). 1998. “Report of the un
High Commissioner for Human Rights on the Human Rights Situation in Colom-
bia. un Doc e/cn.4/1998/16.”

Unruh, Jon, Nikolas Heynen, and Peter Hossler. 2003. “�e Political Ecology of 
Recovery from Armed Con�ict: �e Case of Landmines in Mozambique.” Political 
Geography 22:841–61.

Valencia, Armando. 2005. “Territorio e Identidad Cultural.” Selva y Río 2:15–36.
Valencia, Armando. 2013. “Alternativas Organizativas Ante La Guerra y El Desplaza-

miento en El Bajo Atrato.” Revista de Estudios del Pací�co Colombiano 1:57–81.

260 References

Recovery from Armed Con�ict: �e Case of Landmines in Mozambique.” 
Geography 22:841–61.Geography 22:841–61.Geography

Valencia, Armando. 2005. “Territorio e Identidad Cultural.” 
Valencia, Armando. 2013. “Alternativas Organizativas Ante La Guerra y El Desplaza-

miento en El Bajo Atrato.” Revista de Estudios del Pací�co Colombiano



References  261

Vargas, Iván. 2020. “Forest on Trial: Towards a Relational �eory of Legal Agency 
for Transitions into the Ecozoic.” In Liberty and the Ecological Crisis: Freedom on a 
Finite Planet, edited by Christopher Orr, Kaitlin Kish, and Bruce Jennings, 234–50. 
London: Routledge.

Vargas, Iván. 2021. “Conjuring Sentient Beings and Relations in the Law: Rights of 
Nature and a Comparative Praxis of Legal Cosmologies.” In From Environmental to 
Ecological Law, edited by Kirsten Anker, Peter Burdon, Geo�rey Garver, Michelle 
Maloney, and Carla Sbert, 119–34. New York: Routledge.

Vargas, Jennifer. 2016. “Despojo de Tierras Paramilitar en Riosucio, Chocó.” In El 
Despojo Paramilitar y Su Variación: Quiénes, Cómo, Por Qué, edited by Francisco 
Gutiérrez and Jennifer Vargas, 121–46. Bogotá: Universidad del Rosario.

Vargas, Patricia. 1993. Los Embera y Los Cuna: Impacto y Reacción Ante La Ocupa-
ción Española. Siglos XVI y XVII. Bogotá: cerec and Instituto Colombiano de 
Antropología.

Vargas, Patricia. 2016. Historias de Territorialidades en Colombia: Biocentrismo y 
Antropocentrismo. Bogotá: Autores Independientes.

Vasco, Luis Guillermo. 1985. Jaibanás: Los Verdaderos Hombres. Bogotá: Banco Popular.
Velásquez, Rogelio. 1959. “Cuentos de Raza Negra.” Revista Colombiana de Folclor 3: 

3–63.
Velásquez, Rogelio. (1961) 2000. “Ritos de La Muerte en El Alto y Bajo Chocó.” In 

Fragmentos de Historia, Etnografía y Narraciones Del Pací�co Colombiano Negro,
127–71. Bogotá: Instituto Colombiano de Antropología e Historia.

Vilaça, Aparecida. 2005. “Chronically Unstable Bodies: Re�ections on Amazonian 
Corporalities.” Journal of the Royal Anthropological Institute 11:445–64.

Villa, William. 2013. “Colonización y Con�icto Territorial en El Bajo Atrato: El Po-
blamiento de Las Cuencas de La Margen Oriental.” Revista de Estudios del Pací�co 
Colombiano 1:9–56.

Viveiros de Castro, Eduardo. 1998. “Cosmological Deixis and Amerindian Perspectiv-
ism.” Journal of the Royal Anthropological Institute 4 (3): 469–88.

Wade, Peter. 1990. “El Chocó: Una Región Negra.” Boletín del Museo del Oro 29: 121–49.
Wade, Peter. 2016. “Mestizaje, Multiculturalism, Liberalism, and Violence.” Latin 

American and Caribbean Ethnic Studies 11 (3): 323–43.
Werner, Erik. 2000. Ni Aniquilados Ni Vencidos: Los Emberá y La Gente Negra del 

Atrato Bajo El Dominio Español. Siglo XVIII. Bogotá: Instituto Colombiano de 
Antropología.

West, Robert. 1957. �e Paci�c Lowlands of Colombia: A Negroid Area of the American 
Tropics. Baton Rouge: Louisiana State University Press.

White, Stephen. 2001. Sustaining A	rmation: �e Strengths of Weak Ontology in Politi-
cal �eory. Princeton, NJ: Princeton University Press.

Whitten, Norman. 1974. Black Frontiersmen: A South American Case. New York: 
Schenkman.

Wildman, Wesley. 2010. “An Introduction to Relational Ontology.” In �e Trinity and 
an Entangled World: Relationality in Physical Science and �eology, edited by John 
Polkinghorne and John Zizioulas, 55–73. Grand Rapids: Eerdmans.

Whitten, Norman. 1974. Black Frontiersmen: A South American Case
Schenkman.

Wildman, Wesley. 2010. “An Introduction to Relational Ontology.” In 
an Entangled World: Relationality in Physical Science and �eology
Polkinghorne and John Zizioulas, 55–73. Grand Rapids: Eerdmans.



262 References

Wilk, Richard. 1996. Economies and Cultures. Boulder: Westview.
Wilk, Richard, and Lisa Cligget. 2007. Economies and Cultures: Foundations of Eco-

nomic Anthropology. Boulder: Westview.
Williams, Caroline. 2005. Between Resistance and Adaptation: Indigenous Peoples and 

the Colonisation of the Chocó, 1510–1753. Liverpool: Liverpool University Press.
Wolfe, Patrick. 1999. Settler Colonialism and the Transformation of Anthropology: �e 

Politics and Poetics of an Ethnographic Event. London: Bloomsbury.
Zeller, Kathy. 2007. Jaguars in the New Millennium Data Set Update: �e State of the 

Jaguar in 2006. New York: Wild Conservation Society.

262 References




