Arius’s Letter to Eusebius of
Nicomedia

(1) To a most longed-for lord, a faithful man of God, orthodox Eusebius; Arius,
who is unjustly persecuted by Pope Alexander on account of the all-prevailing
truth which you also protect, sends greetings in the Lord.

(2) Since my father Ammonius was coming into Nicomedia, it appeared to
me reasonable and fitting to address you through him and in like manner
to remind your innate love and disposition, which you have toward the
brothers because of God and his Christ, that the bishop greatly pillages us
and persecutes us, and invoking all things moves against us, so that he might
drive us as godless men from the city. All this is because we do not agree
with him when he states in public, “Always God always Son,” ” At the same
time Father, at the same time Son,” “The Son ingenerably coexists with God,”
“Ever-begotten, ungenerated-created, neither in thought nor in some moment
of time does God proceed the Son,” “Always God always Son,” “The Son is
from God himself.”

(3) And since Eusebius, your brother in Caesarea, and Theodotus, Paulinus,
Athanasius, Gregory, Aetius, and all the bishops throughout the East, say that
God without beginning exists before the Son, an anathema was pronounced
against them—except Philogonius, Hellanicus, and Macareius—heretical and
ignorant men, who speak about the Son. Some of them say that he is a belching,
others an emanation, and still others alike-ingenerate.

(4) If the heretics should threaten us with myriads of deaths, we are not
able even to hear these impieties.

But what do we say and think? What have we taught and what do we
teach? That the Son is not unbegotten or a portion of the unbegotten in any
manner or from any substratum, but that by the will and counsel of the
Father he subsisted before times and ages, full of grace and truth, God, only-
begotten, unchangeable. (5) And before he was begotten or created or defined
or established, he was not. For he was not unbegotten. But we are persecuted
because we say, “The Son has a beginning, but God is without beginning.”
Because of this we are persecuted because we say, “The Son has a beginning,
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but God is without beginning.” We are persecuted because we say, “Heis from
nothing.” But we speak thus inasmuch as he is neither part of God nor from
any substratum. On account of this we are persecuted. You know the rest. I
pray that you are strong in the Lord, recalling our afflictions, fellow pupil of

Lucian, truly “Eusebius.”
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Arius’s Letter to Alexander of
Alexandria

(1) The presbyters and deacons send greetings in the Lord to our blessed pope
and bishop, Alexander.

(2) Our faith, from our ancestors, which we have learned also from you, is
this. We know one God—alone unbegotten, alone everlasting, alone without
beginning, alone true, alone possessing immortality, alone wise, alone good,
alone master, judge of all, manager, director, immutable and unchangeable,
just and good, God of Law, Prophets, and New Testament—who begot an
only-begotten Son before eternal times, through whom he made the ages and
everything. But he begot him not in appearance but in truth, having submitted
him to his own will, an immutable and unchangeable perfect creature of God,
(3) but not as one of the creatures—an offspring, but not as one of those born—
nor as Valentinus decreed that the offspring of the Father is an emanation,
nor as Manes propounded that the offspring of the Father is part of the same
substance, nor as Sabellius, who divides the monad, says “Father-and-Son,”
nor as Hieracas believes a light from a light as a lamp divided into two; nor
is he the one who was before, later begotten or created into a Son as you
yourself also, Blessed Pope, very often have forbidden throughout the midst
of the church and in council those who teach these things. But, as we say,
he was created by the will of God before times and ages, and he received
life, being, and glories from the Father as the Father has shared them with
him. (4) For the Father, having given to him the inheritance of all, did not
deprive himself of those things which he has in himself without generation,
for he is the source of all. Thus there are three hypostases. God being the cause
of all is without beginning, most alone; but the Son, begotten by the Father,
created and founded before the ages, was not before he was begotten. Rather,
the Son begotten timelessly before everything, alone was caused to subsist by
the Father. For he is not everlasting or co-everlasting or unbegotten with the
Father. Nor does he have being with the Father, as certain individuals mention
things relatively and bring into the discussion two unbegotten causes. But God
is thus before all as a monad and cause. Therefore he is also before the Son, as
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we have learned from you when you preached throughout the midst of the
church. . '

(5) Therefore, insofar as he has from God being, glories, and life, a'nd all
things have been handed over to him, thus God is his cause. For he, as his God
and being before him, rules him. But if “from him” [Rom. 11:36] and “from
the womb” [Ps. 110:3] and “I came from the Father and I come” []ohr} 16:28)
are thought by some to signify that he is a part of him and an emanation, the
Father will be according to them compounded, divided, mutable and a body,
and, as far as they are concerned, the incorporeal God suffers things suitable
to the body.

I pray that you are well in the Lord, Blessed Pope.

Arius, Aeithales, Achillas, Carpones, Sarmates, and Arius—presbyters.

Euzoius, Lucius, Julius, Menas, Helladius, Gaius—deacons.

Bishops Secundus of Pentapolis, Theonas of Libya, and Pistus.
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